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Book VI - Works of Augustus Toplady



The Scheme of Christian & Philosophical Necessity Asserted;...
THE SCHEME OF CHRISTIAN AND PHILOSOPHICAL
NECESSITY ASSERTED:;

IN OPPOSITION TO MR. JOHN WESLEY'S TRACT ON THAT
SUBJECT.

"Adeo stat et permanet invicta sententia, omnia necessitate fieri. Nee
est hic ulla obscuritas, aut ambiguitas. In Esaia dicit [Deus]
consilium meum stabit, et voluntas mea fiet. Quis enim puer non
intelligit quid velint haec vocabula, consilium, voluntas, fiet, stabit?"
Luther, de servo Arbitrio, sect. 19.

"Quae nobis videtur contingentia, secretum Dei impulsumfuissea
gnoscet fides." Calvin, Institut. I. I. c. 19.

"Quid igitur, inquies, nullane est in rebus, ut istorum vocabulo utar,
contingentia? Nihil casus? Nihil fortuna? - Omnia necessario
evenire Scripturae; decent." Melancthon, Loc. Com. P. 10. Edit.
Argentor. 1523.

"There is not a fly but has had infinite wisdom concerned, not only
in its structure, but in its destination." Dr. Youngs Cent, not fab.
Letter I1.

PREFACE.

YESTERDAY'S post brought me a packet from London, including,
among other papers, a small tract, recently published by Mr. John
Wesley, entitled, "Thoughts upon Necessity." I had no sooner
perused those "Thoughts," than I resolved to bring them to the test:
and am now setting about it.

During some years past, I have, for the most part, stood patiently on
the defensive against this gentleman. It is high time that I take my
turn to invade and carry the arms of truth into the enemy's own
territory.

Mr. Wesley's tract above mentioned was sent to me by a well-
known, and very deserving, London clergyman; so much of whose
letter as relates to the said tract shall, for the amusement of my
readers, be submitted to their view.

"I went last night to the (a) Foundry, expecting to hear Pope John;



but was disappointed. After hearing a Welshman for an hour and
twenty minutes, on Ps 84:11, preach up all the heresies of the place,
a man who sat in the pulpit told him to 'give over;' for he seemed to
bid fair for another half hour, at least. But he came to a conclusion
as desired. Then this man, who seemed a local preacher, stood up.
with a pamphlet in his hand, and addressed the auditory in the
following manner:

(a) Mr. Wesley's principal meeting-house in London.

"I am desired to publish a pamphlet upon Necessity and Free-will;
the best extant that I know of, in the English tongue (b); by Mr. John
Wesley, price three pence. I had purposed to have said a good deal
upon it, but the time is elapsed. But in this three-penny pamphlet,
you have all the disputes that have been bandied about so lately.
And you will get your minds more established by this three-penny
pamphlet, than by reading all the books that have been written for
and against. It is to be had at both doors as you go out.

(b) Query. Does the said lay preacher, whoever he may be, know
aught of any other tongue?

"I beg leave" (adds my reverend friend) "to transmit you this here
said three-penny wonder."

Upon the whole, this must have been a droll sort of mountebank
scene. Attended, however, with one most melancholy and deplorable
circumstance, arising from the unreasonable and unseasonable
prolixity of the long-winded holderforth; which cruelly,
injudiciously, and despitefully, prevented poor Zany from puffing
off, with the amplitude he fully intended, the multiplex virtues of the
doctor's three-penny free-will powder.

Never do that by delegation, says an old proverb, which you can as
well do in propria persona. Had Dr. John himself got upon the
stage, and sung,

“Come, buy my fine powders, come buy dem of me,
Hare be de best powders dat ever you see;"

Who knows but the three-penny doses might have gone off, "at both
doors," as rapidly as peas from a pop-gun?

My business for a few spare hours shall be to amuse myself by



analizing this re-doubtable powder. The chemical resolution of so
inestimable a specific into its component parts (a specific,

"The like whereto was never seen,
Nor will again, while grass is green,")

may, moreover, be of very great and signal use. It were pity that the
materia medica of which it is made up, should remain a secret,
especially as the good doctor designed it for general benefit. To
make which benefit as universal as I can, I do hereby give notice
unto all philosophers, divines, and others, who have poisoned their
entrails by unwarily taking too deep a draught of Necessity: that
they may at any time, by help of the following decomposition, have
it in their power to mix up, for their own immediate recovery, a
competent quantum of the famous Moorfields powder: whose chief
ingredients are,

An equal portion of gross Heathenism, Pelagianism, Mahometism,
Popery, Manichaeism, Ranterism, and Antinomianism; culled, dried,
and pulverized, secundem artem: and, above all, mingled with as
much palpable Atheism as you can possibly scrape together from
every quarter.

Hae tibi erunt artes. Follow the above prescription to your life's end,
and you will find it a most pleasant, speedy, and infallible antidote
against every species and effect of the baneful necessitarian night-
shade. It is the felix malum,

------- Quo non presentius ullum

(Pocula si quando saevae infecere novercae,
Miscueruntque herbas, et non innoxia verba)
Auxilium venet, ac membris agit atra Venena. (¢)

(c) Georgic 1. 2. 127.

But though Mr. John Wesley is the vender and the ostensible
proprietor of this efficacious three-penny medicine; the original
discovery of the nostrum is by no means his own. He appears to
have pilfered the substance, both of his arcana medendi, and of his
cavils against the true philosophy of colours, from the refuted
lucubrations with which a certain North-British professor hath
edified and enriched the literary public. Let the simple, however, be
on their guard lest Mr. Wesley's spiritual medicines have as



pernicious influence on their minds as the quack remedy which he
(d) recommends for the gout, had on the life of Dr. T _d, the late
worthy dean of N ch.

(d) In Mr. Wesley's book of Receipts, entitled "Primitive Physic," he
advises persons who have the gout in their feet or hands to apply
raw lean beef steaks to the part affected, fresh and fresh every
twelve hours. Somebody recommended this dangerous repellant to
Dr. T. in the year 1764, or early in 1765. He tried the experiment.
The gout was in consequence driven up to his stomach and head,
and he died, a few days after, at Bath; where I happened to spend a
considerable part of those years; and where, at the very time of the
Dean's death, I became acquainted with the particulars of that
catastrophe.

I am far from meaning to insinuate, because I do not know that the
person who persuaded Dr. T. to this fatal resource, derived the
recipe immediately from Mr. Wesley's medical compilation. All 1
aver is, that the recipe itself is to be found there. Which
demonstrates the unskilful temerity wherewith the compiler sets
himself up as a physician of the body. Should his quack pamphlet
come to another edition, it is to be hoped that the beef steak remedy
will, after so authentic and so melancholy a probatum est, be
expunged from the list of specifics for the gout. It is, I acknowledge
an effectual cure. Cutoff a man's head, and he will no more be
annoyed by the tooth, ache. Alas, for the ingenium velox, and for the
audacia perdita, with which a rash empiric, like Juvenal's Graeculus
esuriens, lays claim to universal science!

Grammaticus, Rhetor, Geometres, Pictor, Aleptes, Augur,
Schaenobates, Medicus, Mapus! Omnia novit!

By way of direct introduction to the following sheets, allow me to
premise an extract from the commentary of a very great man, on
those celebrated lines of Juvenal:

"Nullum numen habes si sit pudentia; sed te nos facimus, fortuna,
deam, coeloque locamus.

"Dicit autem hoc poeta, ob fortunam: quae non solum nullum numen
est, sed nusquam et nihil est. Nam cum sciamus omnia in mundo,
maxima et minima, providentia, Dei gubernari; quid restat de
fortuna, nisi vanum et inane nomen? - Unde recte dici ur tolle



ignorantiam e personis, fortunam de rebus sustuleris. Quia enim
homines rerum omnium causas non perspicimus, ut est mortalium
caecitas; fortunam nescio quam vagam, irritam, instabilem, nobis
fingimus. Quod si causas rerum latentes et abditas nobis inspicere
daretur; non modo nullam esse talem fortunam videremus, verum
etiam omnium minima, singulari Dei providentia, regi. Et sic fortuna
nihil aliud est, quam Dei providentia, sed nobis non perspecta. Et
recte divinus ille Seneca: fortuna, fatum natura, omnia ejusdem Dei
nomina, varie sua potestate utentis." (e) i.e. "The poet, in this place,
levels his arrows at fortune or chance: which is not only no
goodness, but a mere nothing, and has no existence any where. For
since it is certain that all things in the world, both little and great, are
conducted by the providence of God; what is chance, but an empty
and unmeaning name? Hence it has been rightly observed, Take
away man's ignorance, and chance vanishes in a moment. The true
reason why any of us are for setting up chance and fortune is our not
being always able to discern and to trace the genuine causes of
events: in consequence of which we blindly and absurdly feign to
ourselves a supposed random, unreal, unsteady cause, called luck or
contingency, whereas, were we endued with sufficient penetration to
look into the hidden sources of things, we should not only see that
there is no such power as contingency of fortune, but so far from it,
that even the smallest and most trivial incidents are guided and
governed by God's own express and special providence. If,
therefore, the word chance have any determinate signification at all,
it can mean neither more nor less than the unseen management of
God. In which sense, the admirable Seneca makes use of the term:
Fortune (says that philosopher), and Fate, and Nature, are but so
many different names of the one true God, considered as exerting
his power in various ways and manners." But, with Seneca's good
leave, as the words fortune, chance, contingency, &c., have
gradually opened a door to the grossest Atheism; and as they require
much subtilty and prolixity of explanation, in order to their being
understood in any other than an atheistical sense, it is more than
expedient that the words themselves should be totally and finally
cashiered and thrown aside.

(e) Lubini Comment in Juvenal, Sat 0 p 454. Edit. Hanoviae, 1619.

I have only to add that if, in the succeeding Essay, any reader should



imagine I express my meaning with too much plainness, it may
suffice to observe, that there is no end to the capricious refinements
of affected and excessive delicacy.

Quod verum, atique decens, curo, et rogo, et omnis in hoc sum.

Language, like animal bodies, may be physicked until it has no
strength left. We may whet its edge, as the fool sharpened his knife,
and as some are now for reforming the Church, until we have
whetted the whole blade away.

Broad Hembury, Jan. 22, 1775.

CHAP. 1.

NECESSITY DEFINED: AND ITS CONSISTENCY WITH
VOLUNTARY FREEDOM PROVED.

Aliquis in omnibus, nullus in singulis. The man who concerns
himself in every thing bids fair not to make a figure in any thing.

Mr. John Wesley is precisely this aliquis in omnibus. For is there a
single subject in which he has not endeavoured to shine? - He is also
as precisely a nullus in singulis. For has he shone in any one subject
which he ever attempted to handle?

Upon what principle can these two circumstances be accounted for?
Only upon that very principle at which he so dolefully shakes his
head: viz., the principle of necessity. The poor gentleman is
necessarily an universal meddler: and as necessarily an universal
miscarrier. Can he avoid being either the one or the other? No.
"Whyv, then, do you animadvert upon him?"

1. Because I myself am as necessary an agent as he: - 2. Because |
love to "shoot folly as it flies:" - 3. Because as, on one hand, it is
necessary that there should be heresies among men, 1Co 11:19; it is
no less necessary, on the other, that those heresies should be
dissected and exposed. Mr. Wesley imagines that, upon my own
principles, I can be no more than "a clock." And if so, how can I
help striking? He himself has several times smarted for coming too
near the pendulum.

Mr. Wesley's incompetence to argument is never more glaringly
conspicuous than when he paddles in metaphysics. And yet I



suppose that the man who has modestly termed himself, and in print
too, "The greatest minister in the world;" does, with equal certainty
consider himself as the ablest metaphysician in the world. But his
examinations are far too hasty and superficial to enter into the real
merits of subjects so extremely abstruse, and whose concatenations
are (though invincibly strong, yet) so exquisitely nice and delicate.
One result of his thus exercising himself in matters which are too
high for him is, that, in many cases, he decides peremptorily,
without having discerned so much as the true state of the question;
and then sets himself to speak evil of things which, it is very plain,
he does not understand. Or (to borrow the language of Mr. Locke),
he "knows a little, presumes a great deal, and so jumps to
conclusions. "

I appeal, at present, to his "Thoughts upon Necessity," thoughts
which, though crude and dark as chaos, are announced, according to
custom, with more than oracular positiveness: as though his own
glandula pinealis was the single focus wherein all the rays of divine
and human wisdom are concentrated.

His thoughts open thus:

1. "Is man a free-agent, or is he not?" - Without all manner of doubt,
he is, in a vast number and variety of cases. Nor did I ever, in
conversation, or in reading, meet with a person, or an author, who
denied it.

But let us, by defining as we go, ascertain what free-agency is. All
needless refinements apart, free-agency, in plain English, is neither
more nor less than voluntary agency. Whatever the soul does, with
the full bent of preference and desire, in that the soul acts freely. For
ubi consensus, ibi voluntas, et ubi voluntas, ibi libertas.

I own myself very fond of definitions. I therefore premise what the
Necessity is whose cause I have undertaken to plead.

It is exactly and diametrically opposite to that which Cicero delivers
concerning fortuna, or chance, luck, hap, accidentality, and
contingency; invented by the poets of second antiquity, and during
many ages revered as a Deity, by both Greeks and Romans. "Quid
est aliud sors, quid fortuna, quid casus, quid eventus; nisi quum sic
aliquid cecidit, sic evenit, ut vel non cadere atque evenire vel aliter
cadere atque evenire, potuerit (f)?" i.e. Chance, fortune, accident,



and uncertain event, are then said to take place, when a thing so
comes to pass as that it either might not have come to pass at all, or
might have come to pass otherwise than it does.

(f) Cic. De Divinat. L. 2.

On the contrary, I would define necessity to be that by which
whatever comes to pass cannot but come pass (all circumstances
taken into the account); and can come to pass in no other way or
manner than it does. Which coincides with Aristotle's definition of
necessity (though, by the way, he was a free-willer himself): To mh
endexomenon AAAWS exein, anagkaion famen (g): We call that
necessary which cannot be otherwise than it is.

(g) Apud Frommenium, Lib. 2. cap. 9.

Hence the Greeks term necessity Anagkh: because anassei it reigns,
without exception, over all the works of God; and because anasxei,
it retains and comprises all things within the limits of its own
dominion. The Romans called it necesse et necessitas;, quasi ne
cassitas, because it cannot fail, or be made void, et quasi ne
quassitas, because it cannot be moved, or shaken, by all the power
of men (h).

(h) The immediate parent, or causa proxima, of necessity, is fate;
called by the Greeks, eimarwmenh: because it invincibly distributes
to every man his lot. They termed it also peprwmenh, because it
bounds, limits, marks out, adjusts, determines, and precisely
ascertains, to each individual of the human race, his assigned portion
both of active and passive life. Fate was likewise sometimes
metonymically stiled moira or the lot, i.e. the res ipussimas, or very
actions and felicities and sufferings themselves, which fall to every
man's share.

The Latins called fate, fatum: either from fiat, i.e. from God's
saying, Let such and such a thing come to pass: or simply, a fando;
from God's pronouncing the existence, the continuance, the
circumstances, the times, and whatever else relates to men and
things. If we distinguish accurately, this seems to have been the
order in which the most judicious of the ancients considered the
whole matter. First, God: - then, his will: - then, fate; or the solemn
ratification of his will, by passing and establishing it into an
unchangeable decree: - then creation: - then, necessity; i.e. such an



indissoluble concatenation of secondary causes and effects as has a
native tendency to secure the certainty of all events, secut uuda
impellitur unda . - then, Providence; i.e. the omni-present, omni-
vigilant, all-directing superintendency of divine wisdom and power,
carrying the whole preconcerted scheme into actual execution, by
the subservient mediation of second causes, which were created for
that end.

I acquiesce in the old distinction of necessity (a distinction adopted
by Luther, and by most of, not to say by all, the sound reformed
divines), into a necessity of compulsion, and a necessity of infallible
certainty. - The necessity of compulsion is predicated of inanimate
bodies; as we say of the earth (for instance) that it circuits the sun,
by compulsory necessity: and, in some cases, of reasonable beings
themselves; viz. when they are forced to do or suffer any thing,
contrary to their will and choice. - The necessity of infallibly
certainty is of a very different kind; and only renders the event
inevitably future, without any compulsory force on the will of the
agent. Thus, it was infallibly certain that Judas would betray Christ:
he was therefore a necessary, though a voluntary, actor in that
tremendous business.

2. "Are a man's actions free, or necessary?" - They may be, at one
and the same time, free and necessary too. When Mr. Wesley is very
hungry, or very tired, he is necessarily, and yet freely, disposed to
food or rest. He can no more help being so disposed than a falling
stone can help tending to the earth. But here lies the grand
difference. The stone is a simple being, consisting of matter only:
and consequently can have no will either to rise or fall. - Mr. Wesley
is a compounded being, made up of matter and spirit. Consequently,
his spirit, soul, or will (for I can conceive no real difference between
the will and the soul itself) is concerned in sitting down to dinner, or
in courting repose, when necessity impels to either. And I will
venture to affirm, what he himself cannot deny, that, necessarily
biased as he is to those mediums of recruit, he has recourse to them
as freely (i.e. as voluntarily, and with as much appetite choice,
desire, and relish) as if necessity was quite out of the case; nay, and
with abundantly greater freedom and choice, than if he was not so
necessitated and impelled.

It would be easy to instance this obvious truth in a thousand



particulars; and in particulars of infinitely greater moment than
relate to common life. Let me just, en passant, illustrate the point,
from the most grand important topic which the whole compass of
reasoning affords.

It was necessary (i.e. absolutely and intrinsically inevitable), 1. That
the Messiah should be invariably (k) holy in all his ways, and
righteous in all his works: - 2. That he should die for the sins of
men.

(k) I never knew more than one Arminian who was so tremendously
consistent as to maintain, explicitly and in words, that it was
possible for Christ himself to have fallen from grace by sin, and to
have perished everlastingly. I must, however, do this gentleman the
justice to add that he has, for some years past, been of a better
judgment. - But the shocking principle itself is necessarily involved
in, and invincibly follows upon the Arminian scheme of
contingency; whether the asserters of that scheme openly avow the
consequence or no.

Yet Christ, though, 1. necessarily good (so necessarily, that it was
impossible for him to be otherwise), was freely and voluntarily
good: else he could not have declared with truth, My meat and drink
[i.e. my choice, my appetite, my desire] is to do the will of him that
sent me, and to finish his work (Joh 4:34) — 2. Though he (m) could
not avoid being put to death as a sacrifice for sin, yet he died
voluntarily, and therefore freely. Else he would not have affirmed
that he was even straightened until it was accomplished (Lu 12:50):
i.e. he wished and longed for the consummation of his obedience
unto death.

(m) To deny the necessity of Christ's sufferings, i.e. to consider
them as unpredestinated, and as things which might, or might not,
have happened, is to annihilate, at one stroke, the whole dignity and
importance of the Christian religion. Scripture is therefore extremely
careful to inculcate, again and again, in the strongest and most
explicit terms which language can supply that the whole of Christ's
humiliation, even his death itself, was infallibly and inevitably
decreed. See, among many other passages, those which occur in the
5th chapter of this Essay.

Need I add any thing more to prove that freedom and necessity are



not only compatible, but may even coalesce into absolute unisons
with each other?

But "How do they thus coalesce?" - By the wise appointment of
God, who is great in counsel and mighty in working, (Jer 22:19) A
Christian will be satisfied with this answer, and philosophy itself
cannot rise to an higher.

CHAP. II.

THE NECESSITY OF HUMAN VOLITIONS PROVED FROM
THE NATURE OF THE CONNECTION SUBSISTING
BETWEEN SOUL AND BODY.

Mr.Wesley asks, 3. "Is man self-determined in acting; or is he
determined by some other being?" - I scruple not to declare, as my
steadfast judgment, that no man ever was, or ever will, or ever can
be, strictly and philosophically speaking, self-determined to any one
action, be that action what it may.

Let us examine this point. It is neither unimportant, nor
unentertaining.

There is (p) no medium between matter and spirit. These two divide
the whole universe between them. Even in man's present complex
state, though body and soul constitute one compositum; yet are the
two component principles not only distinct, but essentially different,
from each other. Their connection, though astonishingly intimate,
occasions no mixture nor confusion of this with that.

(p) I am obliged here to take these two particulars for granted: as the
adhibition of the abundant proofs by which they are supported and
evinced would lead me too far from the object immediately in view.

Notwithstanding which the nature (or, if you please, the law) of their
junction is such that they reciprocally act upon each other. A man
breaks a limb, or is wounded in a duel. The body, and the body
alone receives the injury: but the injury is no sooner received than it
operates upon the soul. For it is the soul only which feels pleasure or
pain, through the medium of the bodily organs. Matter can no more
feel, or perceive, than it can read, or pray. To suppose otherwise
were to suppose that a violin can hear, and a telescope see.

If, therefore, the soul is the feeling principle, or sole seat of



perception' it follows, as clear as day, that the soul is no less
dependent on the body for a very considerable portion of its [i.e. of
the soul's own] physical happiness or misery than the body is
dependent on the soul, for its [i.e. for the body's] instrumental
subserviency to the will. Consequently, the soul is (not self-
determined, but) necessarily determined, to take as much cure of the
body as it [the soul] in its present views deems requisite: because the
soul is conscious of its dependence on that machine, as the inlet and
channel of pleasing or of disagreeable sensations. So that, in this
very extensive instance, man's volitions are swayed, this way or that,
to the right hand or to the left; by considerations drawn from the
circumstance of that necessary dependance on the body which the
soul cannot possibly raise itself superior to, while the mutual
connection subsists.

An idea is that image, form, or conception of any thing, which the
soul is impressed with from without. (q) How come we by these
ideas? I believe them to be all, originally, let in through the bodily
senses only. I cannot consider reflection as, properly, the source of
any new ideas: but rather as a sort of mental chemistry, by which the
understanding contemplatively analyses and sublimates, into
abstract and refined knowledge, some of those ideas which result
either from experience, or from information, and which were
primarily admitted through the avenues of sense. Without the sense
of hearing, we could have had no just idea of sound: nor of odours,
without the sense of smelling, any more than the foot can taste, or
the hand can hear.

(q) Are not the powers of fancy an exception to that doctrine which
maintains that all ideas originally accede, ab extra, to the mind? -
Not in the least Though I may form (for instance) an uncertain, or at
best an incomplete, idea of a person I never saw; yet that idea is
either drawn from description, or, if purely imaginary, is a
combination of conceptions, every one of which came at first info
the mind through the senses, and which it associates on principles of
real or supposed similitude.

The senses themselves, which are thus the only doors by which
ideas, i.e. the rudiments of all (r) knowledge, find their way to the
soul; are literally, and in the fullest import of the word, corporeal.
Hence the soul cannot see, if the eyes are destroyed; nor feel, if the



nervous functions are suspended; nor hear, if the organs of that
sense are totally impaired. What learn we from this? That the soul,
or mind, is primarily and immediately indebted to the body, for all
the ideas (and consequently for all the knowledge) with which it is
furnished. By these ideas, when compared, combined, or separated,
the soul, on every occasion, necessarily regulates its conduct: and is
afterwards as dependant on the body for carrying its conceptions
into outward act, as it was for its simple reception of them at first.

(r) The reader will observe, that I am here speaking of no other than
of natural and artificial knowledge. Spiritual knowledge, divinely
impressed on the soul in its regeneration by the Holy Ghost, comes
not, hitherto, within the compass of the present disquisition. Though
to me it seems extremely probable that this most adorable agent
often condescends to make the senses themselves (and especially the
sense of feeling; to which single sense, by the way, all the other four
may, sub diverso mode, be reduced) the inlets of his blessed
influence. There is a spirit in man, and the inspiration of the
Almighty giveth them understanding. Job 32:8.

Thus the soul is, in a very extensive degree, passive as matter itself.

Whether the fibres of the brain do no more than simply vibrate, or
whether they be also the canals of a vital fluid agitated and set in
circulation, by the percussions which it receives from the senses, the
argument comes to just the same point. The senses are necessarily
impressed by every object from without, and as necessarily
commove the fibres of the brain: from which nervous commotion
ideas are necessarily communicated to, or excited in, the soul, and
by the judgment which the soul necessarily frames of those ideas,
the will is necessarily inclined to approve or disapprove, to act or
not to act. If so, where is the boasted power of self-determination?

Having taken a momentary survey of the soul's dependance on the
body, and of the vast command which the body has over the soul (so
great, that a disease may quickly degrade a philosopher into an idiot;
and even an alteration of (s) weather diffuse a temporary stupor
through all the powers of the mind), let us next enquire, on what the
body itself depends, for the sources of those innumerable ideas,
which it is the vehicle of transmitting to the intellects; and without
which transmission, the intellect, implunged in a mass of clay, could



have no more idea of outward things than an oyster has of a tinder-
box. An unactive consciousness of mere torpid existence would
have been the whole amount of its riches, during its inclosure in a
prison without door, window, or crevice.

(s) Lord Chesterfield's remark is not ill founded. “I am convinced
that a light supper, a good night's sleep, and a fine morning, have
sometimes made a hero of the same man who, by an indigestion, a
restless night, and a rainy morning, would have been a coward."
Letter 117. - Again: "Those who see and observe kings, heroes, and
statesmen, discover that they have head achs, indigestions, humours,
and passions, just like other people: every one of which, in in their
turns, determine their wills in defiance of their reason." Letter 173.
Human excellence truly has much to be proud of! and man is a
sovereign, self-determining animal! an animal whom too rarified or
too vicious a texture, too rapid or too languid a circulation of blood;
an imperfect secretion of spirits from the blood, through the cortical
strainers of the brain; or an irregular distribution of the spiritous
fluid, from the secreting fibres to the nervous canals which diffuse
themselves through the body: - these and a thousand other
involuntary causes can at any time, in less than a moment, if Cod
please, suspend every one of our sensations; stagnate us into
stupidity; agitate us into a fever; or deprive us of life itself!

Yet let it be observed that thought and reason are, at all times and
amidst all circumstances what ever, essentially inseparable from the
soul: whether it dwell in a well organized and duly tempered body,
or in a body whose construction is ever so unfavourable, and whose
mechanic balance is ever so broken and impaired. But in the latter
case (especially in swoons epilepsies, &c.) the soul cannot unfold
and exercise its faculties, as when the material machine is in right
order. Thus we cannot say, with metaphysical propriety, that a
person in a fainting fit, or that even the most absolute idiot on earth,
is an irrational being: but only that he has not the service of his
reason. Nor can we say of a madman that he has lost his
understanding: but only that the proper use or direction of it is
perverted.

It is true, indeed, that, as idiotcy seems to be rather a quid deficiens
than a to positivum, and may therefore be immediately occasioned
by the bad mechanism (i.e. by a vitiated arrangement and motion) of



the corporeal particles, whether fluid or solid: - So, on the other
hand, madness seems to have more in it of the to positivum; and,
consequently, to be the effect of an higher and more absolute cause.
What can that cause be? I am strongly and clearly of opinion, with
Mr. Baxter (not Baxter the puritan, but Baxter the great modern
philosopher), that all madness whatever proceeds from the powerful
and continued agency of some separate spirit, or spirits, obtruding
phantastic visions on the soul of the insane person. If the majority of
dreams are but the madness of sleep, what is madness, properly so
called, but a waking dream? For, as that most accomplished
metaphysician very justly reasons, "The soul in itself is an
uncompounded, simple substance, and hath no part, and therefore
properly no constitution: neither is it liable to any change, or
alteration, in its own nature. The inert matter of the body could
never affect it thus [i.e. could never so affect the soul as to occasion
madness]. That could only limit the faculties of the soul, farther and
farther, or deaden its activity: but not animate it after such a terrible
manner. Hence there is no other way for its being affected in this
manner, but the cause I have already assigned. - There is indeed a
great difference and variety in the phenomena of reason disturbed.
But universally the disease could not be lodged in the soul itself: nor
could the matter of the body affect it any other way than by
deadening (i.e. by impeding) its activity; which, I think, is never the
case in these appearances. In short, the disorder of matter might
make a man a stupid idiot; subject him to sleep, apoplexy, or any
thing approaching to its own nature: but could never be the cause of
rage, distraction, phrensy, unless it were employed as an instrument
by some other cause: that is, it cannot of itself be the cause of these
disorders of reason. If the inertia of matter infers any thing, it infers
thus much." Baxter's Enquiry into the Nature of the Human Soul.
vol. ii. p. 141, 142. - I no more doubt that mad persons, at this very
day, are daemoniacs, or influenced and agitated by incorporeal and
invisible beings, than I can doubt that some people were so
possessed, at the time of our Lord's abode on earth. Such an
assertion will, probably, sound romantically strange to a prejudiced
and to a superficial ear. But (let the fact itself really stand how it
may) I think I can venture to pronounce that the philosophy of
opinion, as stated and argued by Mr. Baxter, is irrefragable. -
Examine first, and then judge.



Unembodied spirits, both friendly and hostile (endaimonev et
kakodaimonev), holy and unholy, have more to do with us in a way
both of good and evil than the generality of us seem to imagine. But
they themselves are all no more than parts of that great chain which
depends on the first cause, or uncreated link; and can only act as
ministers of his will.

Luther relates several uncommon things concerning his own
converse with some of the spiritual world: which, however fanciful
they may, prima facie, appear, are by no means philosophically
inadmissible. For so saying, I am sure to incur a smile of contempt
from pertlings and materialist; the former of whom sneer when they
cannot reason; and wisely consider a grin, and a syllogism, as two
names for the same thing. When it can be solidly proved that the
gums are the seat of intellect, I will then allow that a laugher shews
his understanding and his wit every time he shews his teeth. Was
ridicule the legitimate test of truth, there could be no such thing as
truth in the world; and consequently there would be nothing for
ridicule to be the test of: as every truth may be, and in its turn
actually has been, ridiculed, by some insipid witling or other. So
that, to borrow a lively remark from Mr. Hervey, "The whim of
making ridicule the test of truth seems as suitable to the fitness of
things as to place harlequin in the seat of lord chief justice." More
over ridicule itself, viewed as ridiculously usurping the office of a
philosophical touchstone, has been ridiculed, with much poignancy,
and strength of sense, by the ingenious pen of the late Dr. Brown, in
his Essay on Satire:

"Come, let us join awhile this titt'ring crew,
And own, the idiot guide for once is true:
Deride our weak forefathers' musty rule,

Who therefore smiled, because they saw a fool.
Sublimer logic now adorns our isle:

We therefore see a fool, because we smile?
Truth in her gloomy cave why fondly seek?
Lo, gay she sits in laughter's dimple cheek:
Contemns each surly academic foe,

And courts the spruce free-thinker and the beau.
No more shall reason boast her pow'r divine:
Her base eternal shook by folly's mine.



Truth's sacred fort th' exploded laugh shall win;
And coxcombs vanquish Berkley by a grin!"

The human body is necessarily encompassed by a multitude of other
bodies; which other surrounding bodies (animal, vegetable, &c.) so
far as we come within their perceivable sphere, necessarily impress
our nerves with sensations correspondent to the objects themselves.
These sensations are necessarily (and, for the most part,
instantaneously), propagated to the soul; which can no more help
receiving them, and being affected by them, than a tree can resist a
stroke of lightning.

Now, (1) if all the ideas in the soul derive their existence from
sensation; and (2) if the soul depend absolutely on the body, for all
those sensations; and (3) if the body be both primarily and
continually dependent on other extrinsic beings, for the very
sensations which it [the body] communicates to the soul; - the
consequence seems, to me, undeniable: that neither the immanent
nor the transient acts of man (i.e. neither his mental nor his outward
operations) are self-determined; but, on the contrary, determined by
the views with which an infinity of surrounding objects necessarily,
and almost incessantly, impress his intellect.

And on what do those surrounding objects themselves, which are
mostly material (i.e. on what does matter, in all its forms, positions,
and relations), depend? Certainly not on itself. It could neither be its
own creator, nor can it be its own conserver. In my idea, every
particle of matter would immediately revert into non-existence, if
not retained in being, from moment to moment, by the will of Him
who upholds all things by the word of his power, (Heb 1:3) and
through whom all things consist. (Col 1:17)

Much less does matter depend on the human mind. Man can neither
create nor exterminate (x) a single atom. There are cases wherein he
can alter the modes of matter: so as to form (for instance) certain
vegetable fibres into linen, linen into paper, and paper into books.
He can also throw that linen, or paper, or books, into a fire; and
thereby dissolve the present connection of their particles, and
annihilate their modal relations. But notwithstanding he has all this
in his power (though, by the way, he will never do either one or the
other, except his will be necessarily determined by some effectual



motive), still the seeming destruction amounts to no more than a
variation. Not an individual particle of the burnt matter is
extermined; nor even its essential relation to the universe
superseded. There would be precisely the same quantity of solid
substance which there now is, without the loss of a corpuscular unit,
were all the men and things upon the face of the earth, and the very
globe itself, reduced to ashes. Consequently, matter is absolutely
and solely dependent on God himself.

(x) To all her other anti-philosophical absurdities, Arminianism adds
the supposed defectibility of saving grace; by giving as her opinion
that the holy principle in a renewed soul is not only a corruptible and
perishable seed, but that it frequently and actually does suffer a total
extinction and a final annihilation. Or, as Mr. Wesley and his
fraternity vulgarly express it, "He who is, today, a child of God, may
be, tomorrow, a child of the devil." As if the principle of grace were
less privileged than a particle of matter! And as if man, who cannot
annihilate a single atom, were able to annihilate the most illustrious
effect of the Holy Spirit's operation! Credat Judaeus, &c.

Thus have we briefly traced the winding current to its source. The
soul, or intellect, depends on its ideas for the determinations of its
volitions: else it would will, as a blind man walks, at a venture and
in the dark. Those ideas are the daughters of sensation; and can
deduce their pedigree from no other quarter. The embodied soul
could have had no idea of so much as a tree, or a blade of grass, if
our distance from those bodies had been such as to have precluded
their respective forms from occurring to the eye. The senses,
therefore, are the channels of all our natural perceptions. Which
senses are entirely corporeal: as is the brain also, that grand centre to
which all their impressions are forwarded, and whence they
immediately act upon the immaterial principle. These corporeal
senses receive their impressions from the presence, or impulse, of
exterior beings (for all our sensations are but modes of motion). -
And every one of those exterior beings is dependant for existence
and for operation on God Most High.

Such is the progression of one argument (and it is but one among
many) for the great doctrine of philosophical necessity: a chain
concerning which (and, especially, concerning the determination to
action, by motives arising from ideas) Mr. Wesley modestly affirms,



that "It has not one good link belonging to it." Seriously, I pity the
size of his understanding. And I pity it, because I verily believe it to
be a fault which he cannot help; any more than a dwarf can help not
being six feet high. Lame in deed are all his commentations:

"But better he'd give us, if better he had."

I shall close this chapter with submitting a few plain and reasonable
queries to the reader.

1. How is that supposition which ascribes a self-determining will to
a created spirit, less absurd than that supposition which ascribes self-
existence to matter?

2. In what respect, or respects, is the Arminian supposition of a
fortuitous train of events less atheistical than the epicurean
supposition of a fortuitous concourse of atoms?

3. If man be a self-determining agent, will it not necessarily follow
there are as many first causes (i.e. in other words, as many gods) as
there are men in the world?

4. Is not independence essentially prerequisite to self-determination?

5. But is it true in fact, and would it be sound philosophy to admit,
that man is an independent being?

6. Moreover, is the supposition, of human independence and self-
determination sound theology? At least does it comport with the
Scriptural account of man? For a specimen of which account only
cast your eye on the passage or two that follow. - The way of man is
not in himself: it is not in man that walketh to direct his own steps.
Jer 10:23. - Without me [i.e. without Christ] ye can do nothing; Joh
15:5. - In him [i.e. in God] we live, and are moved (kinoumeqa), and
have our existence; Ac 17:28. - It is he who worketh all in all; 1Co
12:6. - It is God who worketh in you both to will; and to do; Php
2:13. - Of him, and to him. and through him are all things; Ro 11:36.

7. May we not, on the whole, soberly affirm that the scheme of
necessity is philosophy in her right mind? And that the scheme of
contingency is philosophy run mad?
CHAP. I11.
SEVERAL OBJECTIONS TO THE SCHEME OF NECESSITY



ANSWERED

IT seems most agreeable to the radical simplicity which God has
observed in his works to suppose that, in themselves, all human
souls are equal. I can easily believe that the soul of an oysterwoman
has naturally the (unexpanded) powers of Grotius, or of Sir Isaac
Newton: and that which conduces to raise the philosopher, the poet,
the politician, or the linguist so much above the ignorant and stupid
of mankind, is not only the circumstance of intellectual cultivation,
but (still more than that) his having the happiness to occupy a better
house, i.e. a body more commodiously organized, than they.

The soul of a monthly reviewer, if imprisoned within the same mud
walls which are tenanted by the soul of Mr. John Wesley, would,
similarly circumstanced, reason and act (I verily think) exactly like
the bishop of Moorfields. And I know some very sensible people
who even go so far as to suppose that, was a human spirit shut up in
the skull of a cat, puss would notwithstanding move prone on all
four, pur when stroked, spit when pinched, and birds and mice be
her darling objects of pursuit.

Now though I can, by no means, for my own part, carry matters to
so extreme a length as this, yet I repeat my opinion, that much, very
much, depends on corporeal organization. Whence the usual remark
that a man is (I would rather say, appears to be) sensible and
ingenious, according to his dimension and solid content of brain.
That is, as I apprehend, the soul is more capable of exerting its
powers, when lodged in a capacious and well-constructed vehicle. I
dare believe that the brain of Dr. Thomas Nowell is, to that of Mr.
John Wesley, as two to one, at the very least. And yet all this is the
result of absolute necessity. For what is brain but matter peculiarly
modified? And who is the modifier? Not man, but God.

I just now hinted the conjecture of some that a human spirit,
incarcerated in the brain of a cat, would probably both think and
behave as that animal now does. But how would the soul (y) of a cat
acquit itself, if inclosed in the brain of a man? We cannot resolve
this question, with certainty, any more than the other. We may,
however, even on this occasion, address every one of our human
brethren in those words of that great philosophic necessitarian, St.
Paul: and ask, who maketh thee to differ from the lowest of the brute



creation? Thy Maker's free-will, not thine. And what pre-eminence
hast thou, which thou didst not receive from him? Not the least, nor
the shadow of any. - Now, if thou didst [not acquire, but] receive it
as a distinguishing gift of his free and sovereign pleasure, why
earnest thou thyself proudly (Kauxasai), as though thou hadst not
received it; 1Co 4:7.

"He, who through vast immensity can pierce;
See worlds on worlds compose one universe;
Can tell how system beyond system runs;
What other planets circle other suns;

What vary'd being peoples ev'ry star;

May tell, why Heav'n has made us as we are."

(y) Let not the reader start, at that expression, “The soul of a cat."
For though the word, so applied, may seem strange to those who
have not weighed both sides of the question (it would have seemed
very strange to me, about fifteen years ago), yet, on giving the cause
an impartial hearing, the scale of evidence will, in my judgment,
strongly decide for an immaterial principle in brutes.

I mean not here to discuss the argument. But let me hint, that one
principle hinge on which the enquiry turns, is: Do those inferior
beings reason, or do they not? If they do (be it in ever so small a
degree) they must consist of something more than body; i.e. they
must be compounded of matter and spirit. -- If they do not reason at
all (and we may as well doubt whether they can feel at all), we may
set them down for mere material machines. -- He, however, who
seriously thinks, that even birds, or insects, are watches; may, with
equal ease, while his hand is in, advance a few steps higher, and
suppose that men are clocks, i.e. larger watches of the three.

What the poet could not tell, the Bible does: -- "Why are we made as
we are?" Even so, Father: for so it seemed good in thy sight. Which
is answer enough to satisfy me.

I take the truth of the matter to be this: All the intellectual
distinctions which obtain throughout the whole scale of animated
existence, from the brightest angel down to man, and which give
advantage to one man above another; which intellectual distinctions
descend, likewise, in just gradations, from man to the minutest
animalcule; are distributed, to each individual, in number, in



measure, and in weight. Wisdom xi. 20, by the sovereign will and
the unerring hand of God the only wise. The uses to which those
intellectual powers shall subserve; the term of their duration; and, in
short, every circumstance relative both to them and their possessors;
I consider as failing under the regulation of God's determining and
permissive decree before time, and of his ever-present and ever-
acting providence in time.

According to this scheme of things (a scheme which, when fairly
weighed, will be found the most cheerful to men, and the most
worthy of God, which was ever proposed to the human mind), that
melancholy, that absurd, that atheistical fiction, whose name is
Chance, has nothing to do with God or with his works. On the
contrary, the golden chain of necessity, providence, or fate (it is no
matter which you term it), is let down, from the throne of the
supreme through all the ranks of animated and of unanimated
creation: guiding and governing every individual spirit, and every
individual atom, by such means, and in such a manner, as best
comport with the dignity, the efficacy, the wisdom, and the love, of
him who holds the chain, and who has implicated every link.

Thus, he doth according to his will, in the armies of heaven, and
among the inhabitants of the earth; and none can stay his hand, or
say unto him, What doest thou (Da 4:35)? Hence it is, that the (Mt
10:29-30) very hairs of our heads are all numbered in his book; and
not one of them can fall from its pore, with out the leave of Heaven.
He is the guardian of sparrows; and will not let what we account the
meanest insect expire, until the point of time, divinely destined, is
come. He not only tells the number of the (Ps 147:4) stars, and call's
them each by name; but notices and directs the very particles of (Is
40:12) dust, which float in the atmosphere. The (Job 9:7) sun shines
not, but at his command; nor can a (Ps 130:7) wind blow but by
authority from him. May we not say of necessity, what the Psalmist
says of the central luminary round which our globe is wheeled; that
there is nothing hid from the heat thereof?

And yet there are those who think that necessity makes no part of
the Christian system!

Mr. Wesley is, or pretends to be, of that number. Let us give a
concise hearing to the difficulties which, in his estimation, clog the



scheme of evangelical and philosophical fate: though they are such
as have been refuted again and again.

1. "There can be no moral good, or evil; no virtue, and no vice."

So thought (f) Aristole; and his disciples, the Peripatetics. Hence
they defined moral virtue to be an elective habit, flowing originally
from free-will, and rendered easy by repeated acts.

(f) And yet Aristotle, though a vehement, was not (any more than
his disciple at the Foundery) a consistent, free-will man. Hence
Aristotle being asked, “Who can keep a secret?" made this odd
answer: He that can hold red hot coals in his mouth. - Surely, Free-
will must be very feeble, and Necessity irresistibly potent, upon this
principle! Not to ask: If Free-will cannot, on a proper occasion, shut
the mouth of the man that has it, how can it bring him virtue, and
save his soul?

It is no wonder that proud heathens should thus err, seeing they
know not the Scriptures, nor the power of God. But Mr. Wesley
should remember that he has read, and professes to believe, a book
which tells him that a man can receive nothing except it be given
him from heaven; (Joh 3:27) that we cannot even think a good
thought (2Co 3:5) unless God breathe it into our hearts; and that it is
the Father of our Lord Jesus Christ who must work in us that which
is well-pleasing in his sight, (Heb 13:21)

Nor should his lordship of Moorfields forget that he has solemnly
subscribed (to omit all present mention of articles and homiles) a
certain liturgy; in which liturgv, among a thousand other passages
equally excellent, God himself is addressed as the sole being from
whom all holy desires, all good counsels [or sincerely devout
intentions], and all just works, do proceed. The supreme is, likewise,
in the same "Calvinistical and Antinomian Prayer-book" declared to
be the almighty and everlasting God, who maketh us both to will
and to do those things that be good and acceptable to his divine
majesty. And in absolute harmony with this necessitating principle,
the said book beseeches the blessed Father and governor of men,
that by his holy inspiration we may think those things that are good;
and that we may, by his merciful guidance, faithfully perform the
same. If this is being what Mr. Wesley terms, "a fine piece of clock
work;" I heartily wish and pray that I may, every hour of my life, be



so wound up.

But still, says the objector, "moral good, or evil, cannot (k) consist
with necessity. I, on the contrary, say that it both can and does. Mr.
Wesley does not consider the tremendous consequences which
unavoidably now from his position. For, if necessary virtue be
neither moral nor praiseworthy; it will follow that God himself
(who, without all doubt, is necessarily and unchangeably good) is an
immoral being, and not praiseworthy for his goodness! On the same
horrible Arminian principle it would also follow, that Christ's most
perfect obedience (which was necessary: for he could not but obey
perfectly) had no morality in it, was totally void of merit, and
entitled him to neither praise nor reward! The axiom, therefore,
which dares to affirm that "necessity and moral agency are
irreconcilable things;" lays, at once, the axe to the root both of
natural and revealed religion, and ought to be hissed back again by
all mankind to the hell whence it came.

(k) "The hacknied objection to the doctrine of necessity, from its
being [pretendedly] inconsistent with the idea of virtue and vice, as
implying praise and blame, may be fully retorted upon its
opponents. For, as to their boasted self-determining power (were the
thing possible in itself, and did not imply an absurdity) by which
they pretended to have a power of acting independently of every
thing that comes under the description of motive; I scruple not to
say, that it is as foreign to every idea of virtue or vice, praise or
blame, as the grossest kind of mechanism, that the most blundering,
writer in defence of liberty ever ascribed to the advocates for moral
necessity."

Dr. Priestly's Exam, of Beattie, &c. p. 178.

The crucifiers of the Son of God perpetrated the most immoral act
that ever was, or ever will be, committed. And yet, I am expressly
assured, by the written testimony of the Holy Ghost, entered on a
record which will continue to the end of time, that Herod, and
Pontius Pilate, and the people of the Jews, were gathered together
against Jesus, for to do whatsoever God's hand and God's counsel
had fore-determined to be done. (Ats 2:23;4:28) So that, upon
Christian principles at least, necessity and moral evil (by the same
rule, also, necessity and moral good) may walk (m) hand in hand



together. If Mr. Wesley prefers Aristotle and the other gentlemen of
the Lycaeum to the inspired writers, and chooses the peripatetic
scheme of free-will rather than the Bible scheme of necessity; he
must, for me, go on to hug an idol that cannot save.

(m) I have largely canvassed this point in a former tract, entitled,
"More Work for Mr. John Wesley."

The whole cavil amounts to precisely this. If God is the alone author
and worker of all good, virtue ceases to be virtue; and, if God is the
permitter of evil, vice ceases to be vice. Can any thing be, at once,
more impious and more irrational, than the letter and the spirit of
those two propositions?

In one word: those modes of actions called virtue and vice do not
cease to be moral, i.e. to affect our manners, as creatures of God and
as members of society, be those modes occasioned by what they
may. Acts of devotion, candour, justice, and beneficence, together
with their opposites, are, to all intents and purposes, as morally good
or evil if they flow from one source as from another; though no
works can be evangelically good and pleasing to God which do not
spring from his own grace in the heart. But this latter circumstance
is entirely of spiritual consideration. It has nothing to do, off or on,
with the mere (n) morality of actions. Good is morally, i.e.
religiously excellent, or socially beneficial, and evil is morally, i.e.
religiously bad, or socially injurious, whether men be self-
determining agents or not. Light is light, and darkness is darkness,
flow they from the right hand or from the left.

(n) Morality is, I think, usually, and very justly, defined to be that
relation, or proportion, which actions bear to a given rule. -
Consequently, neither necessity, nor non-necessity has any thing to
do with the morality of uction.

2. We are told that, on the hypothesis of necessity, man is "neither i
ewardable nor punishable; neither praise nor blame worthy."

No objection can be more unphilosophical than this, because it quite
loses sight of the very point in debate; viz. of necessity itself by
which certain causes inevitably produce certain effects, and certain
antecedents are inevitably concatenated with certain consequences.
It is sufficient, therefore, to answer: that the will of God has
established a natural connection between virtue and (o) happiness,



vice and misery. This divine established connection is so
indissoluble that, even in the present state of things, happiness never
fails to enter at the same door with virtue; nor does misery ever fail
to tread upon the heels of vice.

(o) I here speak of intellectual happiness or misery.

Some sensualists, however, profess otherwise; and affirm that their
own deviations from the moral path are neither attended, nor
followed, by any pungent briar, or grieving thorn. Their draughts are
all balmy and nectarious, without a drop of wormwood or of gall, to
allay the sweetness, or to embitter the remembrance.

Those gentlemen must, however, excuse me from taking their word
for this. I do not believe one syllable of it to be true. Both Scripture,
and the nature of the case, and the observations I have made, unite to
render me quite positive that the way of transgressors is hard, Pr
13:15: that even in the midst of laughter they have a tinge of sorrow
in their hearts, as well as that the end of their mirth is heaviness, Pr
14:13. They may, for a time, like the Lacedaemonian boy, conceal
the wolf that is eating out their very entrails; and set the gloss of an
outward Sardonian smile, on the inward pangs they endure; but the
great law of necessity, from which neither the virtuous nor the
licentious are exempt, assures me that this pretended ease is mere
dissimulation and grimace.

One of the most sensible men I ever knew, but whose life, as well as
creed, had been rather eccentric, returned me the following answer
not many months before his death, when I asked him, "Whether his
former irregularities were not both accompanied at the time, and
succeeded afterwards by some sense of mental pain?"Yes, said he;
but I have scarce ever owned it until now. We [meaning, we infidels,
and men of fashionble morals] do not tell you all that passes in our
hearts.

The fact, then, plainly is, that rectitude of manners saves people
from much uneasiness of mind; and that the perpetration of moral
evil involves in it a Trojan horse, whose hidden force puts their
comforts to the sword. I have seen instances of this in very high, as
well as in more humble, life: notwithstanding all the labour and art
which have been obtained to vail it from the eye of man. They who
plough iniquity, and sow wickedness, reap the same, Job 4:8: the



crop is always, more or less, similar to the seed. The wicked man
travelleth with pain all his days; and a dreadful sound is in his ears,
Job 15:20-21; let him say what he will to the contrary. So that we
may almost assert, with (p) Seneca, "prima et maxima peccantium
poena est, peccasse:" i.e. the very commission of sin is its own
primary and capital punishment.

(p) Epist. Lib. 16. Eph 2. - When St. Paul speaks (Eph 4:19.) of
some who were aphlghkotev, which we render, past feeling (though
it may better be rendered, quite sunk in indolence and idleness;
totally enervated, and dissipated, enemies to all honest, manly, and
laborious employ), there is no necessity for supposing even the
English phrase to import, that those wretched people were void of
inward honor and tormenting anguish; but that they were quite void
of outward decency, and had no feelings of delicacy: for there is a
sort of refinement (though bad is the best) which even vice itself is
capable of.

When the same apostle speaks, elsewhere (1Ti 4:2.) of the
kekauthriasmenwn, or persons whose consciences have been seared
as with a hot iron; the word (not to canvass here the several critical
senses which it will admit of) may be fairly considered as importing
neither more nor less than this, that they carry a fearful brand, or
mark of condemnation, in their own minds; though they may
endeavour to toss off matters, outwardly, with an air of seeming
unconcern.

God himself has joined the chain together: no wonder, therefore,
that its links cannot be put asunder. Hence I conclude that, let what
seeming consequences soever now from the position of necessity,
God would have tied moral and natural evil together into one knot, if
moral evil were not justly punishable. And while facts, indisputable
facts, say, Aye: facts I will still believe, though ten thousand
imaginary inferences were to say, No.

I must likewise add that, if we shut out the doctrine of necessity,
which asserts the inseparable connection of moral evil with
intellectual (and, often, with external) infelicity; men will want one
of the most rational motives (q) which can possibly induce them to a
hatred of vice. And so great is the depravation of human nature that,
were it not for the thing necessity, virtue neither would nor could



have any sort of existence in the world.

(q) Should any be so pitiably undiscerning as to ask. "What can
necessity have to do with rational motives?" - I answer, That there
are numberless cases wherein certain motives appear so very
rational to the mind as to be absolutely cogent, and incline the will
effectually. For the finally predominant motive constantly and
infallibly determines the will, and the will thus necessarily
determined as constantly and infallibly (all extrinsic impediments
removed) determines the actions of the willer Non est intelligentis
causae, sine fine sibi proposito agere.

If motives did not so operate on the mind, and if the mind, so
operated upon, did not give the law to the will, and if the will, so
biased and conciliated, did not (positis omnibus ponendis)
necessarily influence the conduct, actions and volitions would he
uncaused effects: than which ideas it is impossible for any thing to
be more absurd and self-contradictory.

As for that mixture (or rather interspersion) of good and evil which
obtains through out our sublunary planet; this likewise I
acknowledge to be the consequence of actual and reigning necessity.
But this, in a philosophic eye, reflects no more blame on necessity
itself, than the two contrary powers of attraction and repulsion can
reflect dishonour on the wisdom of him who, for good reasons,
endued matter with those opposite properties.

Cousin german to the second, is Mr. Wesley's

3rd Objection: namely, that if universal necessity determine all the
thoughts and actions of man, "there can be no judgment to come;"
1.e. God cannot, in the last day, judge and sentence mankind
according to their works. I have (r) elsewhere amply refuted this
empty cavil. But, as it is now hashed and served up again in a
different dish, I will give it another examination, before we dismiss
it from the table.

(r) More Work for Mr. John Wesley.

The objector forgets one main circumstance of no small importance
to the argument; viz. that the judgment-day itself, and the whole
process of the grand transaction, together with every thing that
relates to it, directly or indirectly; are, upon the Christian scheme, no



less necessary and inevitable, than any intermediate event can be.
An oak is not more the daughter of an acorn, than absolute necessity
will be the mother of that universal audit wherewith she is already
pregnant.

But observe: the scriptural is not a blind necessity, or a necessity
resulting (as some of the grosser Stoics believed) either from the
planetary positions, or from the "stubbornness of matter." I no where
contend for these kinds of necessity; which, even admitting them to
have their respective degrees of physical influence, in subordination
to providence; still can never by any Christian (nor, I should think,
by any man of refined understanding) be considered as exercising
the least dominion over God himself, by inferring any sort of
casualty on his interior purposes, or extrinsic operations.

On the contrary, necessity in general, with all its extensive series of
adamantine links in particular, is in reality what the poets feigned of
Minerva, the issue of divine wisdom; deriving its whole existence
from the free-will of God, and its whole effectuosity from his never-
ceasing providence.

Thus I affirm the day of judgment, to be necessary; to wit, because
God has absolutely appointed it, Ac 17:31. For his counsel shall
stand, and he will do all his pleasure, Isa 46:10. It is also necessary
that there should be conscious beings on whom to pass sentence; and
there should be both good and evil actions, on which the sentence of
the judge should turn. We must, I think, admit this; or at one stroke
deny the certain futurition of a judgment-day. And for my own part I
would much rather believe and maintain so important an article of
revealed religion, though upon the principle of necessity, than I
would virtually deny it, as an Arminian, by imagining either the
great day itself, or the decisions of the day, to be things of unfixed
chance, lying at sixes and sevens, and which, consequently, may or
may not take effect at all.

It is the doctrine of uncertain self-determination which, by
representing events to lie at hap-hazard, stamps absurdity on the sure
expectation of a judgment to come. It is the doctrine of absolute
necessity alone which, by refusing to hang any one circumstance on
a peradventure, affixes the seal of infallible futurity to the day itself,
to the business of the day, and to all the antecedents, concomitants,



and consequences of the whole.

That side-face of Arminian free-will which we have hitherto
surveyed, carries no more than a squinting aspect on the day of
ultimate retribution, by only leaving the day and its retributions at
the uncertain mercy of a may-be. Look at the other profile (i.e. view
the blind side) of the Arminian goddess, and you will immediately
perceive that, according to her scheme of metaphysics, it is utterly
impossible there should be any day of judgment at all. For,

He alone can be called "a self-determining agent" who is quite
independent on any other agent or agency whatever. If I may
depend, for my being, for my ideas, and for my operations on
another; my being, and ideas, and operations are and must be
influenced and affected by that dependance. Consequently, I am
neither self-existent (s) nor self-determined. But, if I am an
independent animal, I am also, necessarily, (t) self-existent: and I
not only may be, but absolutely must be (view what side of the
argument we will, necessity stares us in the face!) I absolutely must
be a self-determinant. Thus self-existence and independence
necessarily enter into the basis of self-determination, i.e. of
Arminian or Methodistical free-will.

(s) See p. 173, of a performance already quoted, namely, Dr.
Priestley's masterly "Examination of Dr. Reid's Inquiry into the
human mind, Dr. Beattie's Essay on Truth, and Dr. Oswald's Appeal
to Common Sense." - I cannot help observing, what, by this time,
almost every person knows, and every impartial judge must
acknowledge; viz. the energy and success with which Dr. Priestley
has battered the free-will lanthorns (the Inquiry, the Appeal, and the
Essay,) in which the three northern lights had respectiyely stuck
themselves and hung themselves out to public view. It lay peculiarly
in Dr. Priestley's department to examine the theory of those new
lights and colours. And he has done it to purpose. Though I am apt
to think that the luminous triumvirate, like AEsop's one-eyed stag,
received the mortal shot from a quarter whence they least expected
1t.

(t) An independent creature is a contradiction in terms. To ask,
"Whether the Deity might not endue created beings with
philosophical indepen dence?" is to ask whether one God might not



make millions of others. I answer, No. And yet I do not, by so
saying, "limit the Holy One of Israel." His power is still infinite. For,
as some have well expressed it, an essential contradiction is no
object of power.

Let us for a moment imagine ourselves to be what Mr. Wesley
supposes us.

Lord of myself is essentially connected with accountable to none.
Farewell then to the very possibility of a judgment-day. Shall an
independent being, who can have no superior, hold up his hand as a
felon at the bar? Shall a potent self-exister deign to be punished for
the evanid crimes of an hour? Shall a sovereign self-determiner
submit to receive sentence from the lips of another? Impossible.
Paul was a knave for asserting it. And Felix was a fool for trembling
at the empty sound.

What a truly Christian tenet therefore is that of free-will! How patly
it squares with the Bible! and with how good a grace does orthodox
Mr. John introduce his

4th Objection, that "the Scriptures can not be of divine original," if
the doctrine of necessity be true.

1, e contra, scruple not to declare that no man can consistently
acknowledge the "divine authority of the Scriptures" without
believing their contents: i.e. without being an absolute necessitarian.
I will even add, that all the intentional defenders of Christianity in
the world, who encounter Deism, or Atheism itself, or any but
necessitarian principles; such defenders ever will, and inevitably
must have the worst end of the staff: for the Bible will stand on no
ground but its own; nor can the cavillings of its doctrinal gainsayers
(flimsy as their cavillings are) be hewn effectually in pieces, by any
weapons but those which the Bible itself supplies. Among others, it
supplies us with the invincible two-edged sword of predestination
and necessity (which two edges, by the way, terminate, sword-like,
in one common (u) point), a weapon, peculiarly formed and
tempered to penetrate the best mail of modern unbelieving
Philistines; most of whom have sense enough to laugh (and laugh
they may in perfect safety) at

"The pointless arrow and the broken bow;"



equipped with which Arminianism comes limping into the field of
battle.

(u) People do not see all things at once. The rising of truth upon the
mind is commonly gradual; like the rising of the sun on the world.
Hence, some philosophers, who are rooted necessitarians, either do
not yet perceive, or forbear to acknowledge the coincidence of
Scripture predestination with physical and metaphysical necessity.

But all in good time. The more these doctrines are examined and
compared together, the more clearly and strongly will they be found
to suppose and support each other. The Aniiinians are aware of this,
and pelt both predestination and necessity with equal rage, and with
the self-same cavils.

Not without reason. For what is predestination, but necessitas
imperata; or the free and everlasting determination of God, that such
and such a train of causes and effects should infallibly take place in
time? - And what is philosophical necessity, but predestinatio
elicita; or, God's determination drawn out into act, by successive
accomplishment, according to the plan pre-conceived in the divine
mind? - Necessity (i.e. fate or providence, to whose ceaseless
agency all the laws and modes, and the very being of matter and
spirit incessantly subserve) this necessity is, as a valuable person
phrases it, "a strait line," however crooked it may sometimes appear
to us; "a strait line, drawn from the point of God's decree." And as
predestination is the point itself from which the strait line in drawn,
so it is also the point into which the line progressively, but infallibly,
reverts.

The caput vivum of a dexterous infidel is absolutely invulnerable by
the caput mortuum of free-will nonsense, though the asinine jaw-
bone were wielded by the arm of Samson.

CHAP. 1V.

SPECIMENS OF SCRIPTURE ATTESTATIONS TO THE
DOCTRINE OF NECESSITY.

REFERENCES have already been made, in the course of the present
essay, to several Scripture passages, wherein necessity is invincibly
and decisively asserted. I will add a few others: and then leave the
reader to judge whether necessitarians or chance-mongers give most



credit to the "Divine original of the Scriptures."

I withheld thee from sinning against me. Ge 20:6.

It was not you that sent me hither, but God. Ge 1:5,7-8.

I will harden his heart, that he shall not let the people go. Ex 4:21.

It was of the Lord to harden their hearts, that they should come
against Israel to battle; that he might destroy them utterly. Jos 11:20.

The stars, in their courses, fought against Sisera. Jg 5:20.

The Lord maketh poor, and maketh rich; he bringeth low, and lifteth
up. 1Sa 2:7.

They hearkened not to the voice of their Father; because the Lord
would slay them. 1Sa 2:25.

Thus saith the Lord: Behold, I will raise up evil against thee, out of
thy own house; and I will take thy wives, before thine eyes, and give
them to thy neighbour, and he shall lie with thy wives in the sight of
this sun. - What was the consequence? - So they spread Absalom a
tent upon the top of the house; and Absalom went in unto his father's
concubines, in the sight of all Israel. 2Sa 12:11 with 2Sa 16:22.

The Lord hath said unto him [to Shimei] Curse David. 2Sa 16:10.

And be [i.e. the evil spirit] said, I will go for!h, and I will be a lying
spirit in the month of all his [Ahab's] prophets. And he [God] said,
Thou shalt persuade him, and prevail also: go forth, and do so. -
Now, therefore the Lord hath put a lying spirit in the mouth of all
these, &c. 1Ki 22:22-23.

Both riches and honour come of Thee, and Thou reignest over all.
1Ch 29:12.

Then rose up the chief of the Fathers of Judah and Benjamin, &c.;
whose spirit God had raised to go up, to build the house of the Lord.
Ezr 1:5.

The Lord gave, and the Lord hath taken away. Job 1:21.

Man is born unto trouble, as the sparks fly upwards. Job 5:7. And I
am apt to think sparks ascend by necessity!

He disappointeth the devices of the crafty, so that their hands cannot
perform their enterprise. Job 5:12. Be men ever so shrewd, their



utmost dexterity will not avail, unless the Great Superintending
Creator stamp it with efficiency.

Behold he taketh away. Who can hinder him? Who will say unto
him [i.e. who has a right to say unto God], What doest thou? Job
9:12. - For he is not a man, as I am, that I should answer him, and
that we should come together in judgment. Job 9:32.

Vain man would be wise [and the puny prisoner of a clod would be
an independent, self-determining free-willer!] though man be

born as a wild ass's colt. Job 11:12. What a thunderbolt to human
pride! To the to antecousion. To autodespoteia. To the ta ef' 'hmin.
To antokratoria. To liberum arbitrium. To ipseitas. To the Arminian
herb called self-heal. To independency, self-authority, self-
determination, self-salvation, innate ideas, and other pompous
nothings, with which man's ignorance and conceit seek to plat a
wreath for the enrichment of his brows. Vain man, born as a wild
ass's (x) colt! "How keenly," says a fine writer, "is this comparison
pointed! - Like the ass': an animal remarkable for its stupidity, even
to a proverb. Like the ass' colt: which must be still more egregiously
stupid than the dam. Like the wild ass' colt: which is not only
blockish, but stubborn and intractable; neither possesses valuable
qualities by nature, nor will easily receive them by discipline. The
image, in the original, is yet more strongly touched. The
comparative particle like is not in the Hebrew. Born a wild ass' colt.
Or, as we should say in English, a mere wild, &c.? (Hervey's Theron
and Aspasio, dial. 13.)

(x) And we should remain, to our dying day, nearly on a level with
the animal to which we are compared, were it not for the care of
those about us, and did we not necessarily become parts of a society
antecedently formed to our hands. In what a state would the present
generation be, had they not dropt (if I may use the expression) into a
house ready built! i.e. if we had been cut off from all means of
profiting by the wisdom, the experience, the discoveries, the
inventions, and the regulations, of those who lived before us. - It is a
circumstance of unspeakable convenience, to be the children of
Time's old age.

Our mental powers, like a chicken in the shell, or a plant in its
semen, are no more than virtual and dormant, unless elicited by



cultivation, and ripened by experience, attention, and reflection.
Civil society, dress, articulate language, with all other useful and
ornamental polishings which result from domestic and political
connection, are, in themselves, things purely artificial and
adventitious. If so, will it not follow that (ever since the fail) man is,
naturally, a wild animal? Some very able reasoners have gone so far
as peremptorily to pronounce him such. The late Dr. Young, in his
"Centaur not Fabulous," appears to have thought that the greater part
of the human species profit so little by their accessory opportunities
of improvement, as to go off the stage semi-savages, at last;
notwithstanding the inexhaustible and omnipotent deluge of free-
will, which that ingenious writer imagined every man to bring into
the world with him. Strange that so immense a reservoir, inherent in
the soul, should yet leave the soul so dry!

With regard to the natural wildness of man, supposed and asserted
by some philosophers; thus much I think must be fairly admitted;
that the hypothesis derives much subsidiary force from various
pertinent and well authenticated facts. For if any credit be due to
human testimony, there have been instances of exposed infants, who
were nursed by forest animals; and, when grown up, went prone on
all-four, with a swiftness greatly superior to that of the nimblest
running footman; but totally unable (and no wonder) to form the
least articulate sound. It is added that, like any other wild creature,
they would fly from the human sight (i.e. from the sight of their own
species refined), with a roar of fear and hatred, into the thickest
recesses of the woods.

Civilization, though a very poor succedaneum for that divine image
originally impressed on our immortal part, and lost by Adam's
transgression, is, however, of very great secular importance. Nay, its
importance is, with regard to millions of us, more than secular; for it
is often a providential means of qualifying us to receive and
understand that blessed gospel which, when made the vehicle of
divine power to the heart, issues in our recovery of God's image, and
in the salvation of the soul.

After all, let the instruments of our refinement, and of our
knowledge (whether in things temporal, or in things sacred) be who
or what they may; and let us profit ever so deeply by our intercourse
with the living, by converse with the recorded wisdom of the dead,



by the perceptions we receive from external objects, and by
reflecting on the ideas of which those perceptions are the source;
still, no advantages are any thing more to us than divine Providence
makes them to be. Let him, therefore, that glories, glory in the Lord.
- For it is God who teacheth us more than the beasts of the earth, and
maketh us wiser than the fowls of heaven. 1Co 1:31. Jo 35:11.

He [i.e. God] is in one mind, and who can turn him? and what his
soul desireth, even that he doth. He performeth the thing that is
appointed for me. And many such things are with him. Job 23:13-
14. Query: Who is self-determiner? Man or God? Surely, God. Nor
is he only the self-determiner, but the all-determiner likewise;
throughout the whole universe both of spirits and of matter.

For he looketh to the ends of the earth, and seeth under the whole
heaven: to make a weight for the winds; and he weigheth the waters

by measure. He made a decree for the ram, and a way for the
lightning of the thunder. Job 28:25-26.

When he giveth quietness, who then can make trouble? and, when
he hideth his face, who then can behold him? whether it be done
against a nation, or against a man only. Job 34:29. Absolute
necessity still.

By the breath of God frost is given; and the breadth of the water is
straitened. Also, by watering, he wearieth the thick cloud: he
scattereth his bright cloud. He causeth it to come; whether for
correction, or for his land, or for mercy. Job 38:10,13. We see from
this, as well as from a preceding and from two or three subsequent
quotations, that the air cannot be compressed into a current of wind;
nor rain find its way to the earth; nor exhalations kindle into thunder
and lightning; nor a river overflow its banks; nor suspended vapours
condense into snow or hail; nor water freeze; or, when frozen, thaw;
without the express appointment of God's will, and the hand of his
particular providence. Second causes are but effects of his decree:
and can operate no farther than he, from whom they derive their
whole activity, condescends to make use of them as mediums of his
own agency.

The kingdom is the Lord's; and he is the governor among the
nations. Ps 22:28.

O Lord, thou preservest man and beast. Ps 36:6.



Except the Lord build the house, they labour in vain that build it.
Except the Lord keep the city, the watchman waketh but in vain. Ps
127:1.

Whatsoever the Lord pleaseth, that did he; in heaven, and in earth, in
the seas, and in all deep places. He causeth the vapours to ascend
from the ends of the earth: he maketh lightnings for the rain; he
bringeth the wind out of his treasuries. Ps 135:6-7.

He covereth the heaven with clouds, he prepareth rain for the earth,
he maketh grass to grow upon the mountains. He giveth to the beast
his food; and to the young ravens, which cry. He maketh peace in
thy borders, and filleth thee with the finest wheat. He giveth snow
like wool; he scattereth the hoar frost like ashes. He casteth forth his
ice like morsels; who can stand before his cold? he sendeth out his
word, and melteth them; he causeth his winds to blow, and the
waters flow. Ps 147:8-9,14,18. What so variable and uncertain,
humanly speaking, as the weather? And yet we see all its modes and
changes are adjusted and determined from moment to moment, by
divine impression, i.e. by a necessity, resulting from the will and
providence of the Supreme First Cause. Fire and hail; snow and
vapour; stormy wind fulfilling his word! Ps 148:8.

Neither is material nature alone thus (y) "bound fast in fate." All
other things, the "human will" itself not excepted, are no less tightly
bound, i.e. effectually influenced and determined. For,

(y) See Pope's Universal Prayer

The preparations of the heart in man, and the answer of the tongue,
are from the Lord. Pr 16:1. That is, men can neither think nor speak;
they can neither resolve, nor act, independently of Providence.

The Lord hath made all things for himself; for the manifestation of
his own glory, and for the accomplishment of his own designs: even
the wicked, for the day of evil. Pr 16:4. If so, he has endued none of
his creatures with a self-determining power, which might issue in
counteracting and defeating the purposes of his infinite wisdom.

A man's heart deviseth his way: but the Lord directeth his steps. Pr
16:9. Yea there are many devices in a man's heart, nevertheless, the
counsel of the Lord, that shall stand. Pr 19:21.

The lot is cast into the lap: but the whole disposing thereof is of the



Lord. Pr 16:33.

Even the king's heart is in the hand of the Lord, as the rivers of
water: and he turneth it whithersoever he will. Pr 21:1. Odd sort of
self-determination, this!

Enemies and evil-minded-men are under the absolute control of
God; nor can their enmity or their wickedness do a jot more hurt
than he gives leave. O Assyrian, the rod of my anger. Isa 10:5. Thou
art my battle-axe and weapons of war: for with thee will I break in
pieces the nations, and with thee will I destroy kingdoms. Jer 51:20.
Very extraordinary declarations these, if men are self-determining
agents! a self-determining rod, for instance: a self-determining
battle-axe; a self-determining hammer! Arminianism does that
which God, by the prophet, satirizes in the following lively terms:
Shall the axe boast itself against him that heweth therewith? or shall
a saw magnify itself against him that shaketh it? As if the rod should
shake itself against them that lifted it up! or as if a staff should lift
up itself as though it were no wood! Isa 10:15. - What! is that noble
free-willer, man, comparable to an axe, to a saw, to a rod, and to a
stick; not one of which can operate, or so much as move, but in
proportion as it is acted upon? This is worse than being likened to
Mr. Wesley's clock-work! But who can help it?

The prophet goes on, elsewhere. The Lord of hosts hath sworn [i.e.
hath solemnly and immutably decreed], saying, Surely, as I have
thought, so shall it come to pass: and as I have purposed, so shall it
stand. This is the purpose which is purposed upon the whole earth;
and this is the hand that is stretched out upon all nations. For the
Lord of hosts hath purposed, and who shall disannul it? And his
hand is stretched out, and who shall turn it back? Isa 15:9,9,9. Grand
and conclusive questions! Questions, however, which lordly
Arminianism can solve in a moment. Who shall disannul God's
purpose? Why human free-will to be sure! Who shall turn back
God's hand? Human self-determination can do it with as much ease
as our breath can repel the down of a feather!

I form the light, and create darkness: I make peace, and create evil. I
the Lord do all these things. Isa 45:7.

Who is he that saith, and it cometh to pass; when the Lord
commandeth it not? La 3:37. The highest angel cannot.



Wisdom and might are God's. He changeth the times and the
seasons. He removeth kings, and setteth up kings. He giveth wisdom
to the wise, and knowledge to them that know understanding. Da
2:20-21.

Locusts, and other ravaging insects, cannot afflict a land, without a
commission under the great seal of Providence. The locust, the
canker-worm, the caterpillar, and the palmer-worm; my great army,
which I sent among you. Joe 2:25.

Shall there be evil in a city [viz. any calamitous accident, as it is
commonly called], and the Lord hath not done it? Am 3:6. -
Impossible.

I caused it to rain upon one city, and caused it not to rain upon
another city. - [ have smitten you with blasting, and mildew. - I have
sent among you the pestilence. - Your young men have I slain with
the sword. Am 4:7-10.

They [Paul and Timothy] were forbidden of the Holy Ghost to
preach the word in Asia. - They essayed to go into Bithynia: but the
Spirit suffered them not. Ac 16:6-7. Had self-determination any
thing to do here?

A certain woman, named Lydia, heard us; whose heart the Lord
opened, so that she attended to the things that were spoken by Paul.
Ac 5:14.

As many as were ordained unto eternal life believed. Ac 13:48.

I am carnal, sold under sin. For that which I do os ginwskw, I am far
from approving: for what I would, that do I not; but what I hate, that
do I. To will is present with me: but how to perform that which is
good, I find not. For the good that I would, I do not: but the evil
which I would not, that I do. When I would do good, evil is present
with me. I delight in the law of God, after the inner man: but I see
another law in my members, warring against the law of my mind,
and bringing me into captivity to the law of sin which is in my
members. O wretched man that I am! Who shall deliver me from the
body of this death? I thank God, through Jesus Christ our Lord. So
then, with the mind, I myself serve the law of God: but with my
flesh, the law of sin. Ro 7:14,25. According to the account which St.
Paul here gives of himself, he no more dreamed of his being a self-



determiner, than of his having attained to sinless perfection. No
wonder that some flaming Arminians have a peculiar spite against
this Apostle!

In whom [i.e. in Christ] we also have obtained an inheritance: being
predestinated, according to the purpose of him who worketh all
things according to the counsel of his own will. Eph 1:11.

Speaking of affliction and persecution, the apostle comforted
himself and his fellow-sufferers, by resolving all into necessity; that
no man should be moved by these afflictions; for ye yourselves
know that we are appointed thereto. 1Th 3:3.

What idea St. James entertained concerning free-will and self-
determination, fully appears from the following admonition: Ye
know not [much less can ye be the disposers of] what shall be on the
morrow. For what is your life? it is even a vapour that appeareth for
a little time, and then vanisheth away. Ye ought to say, if the Lord
will, we shall live, and do this, or that. Jas 4:14-15. - Why did St.
James reason in this manner? Because he was endued with grace and
sense to be a necessitarian.

So was St. Peter. Hence he tells the regenerated elect, to whom he
wrote, Ye also, as lively stones, are built up, a spiritual house. 1Pe
2:5. This is giving free-will a stab under the fifth rib. For can stones
hew themselves, and build themselves into a regular house? no
more, in this apostle's judgment, can men form themselves into
temples of the Holy Ghost. It is the effect of necessitating grace.

The prophecy came not, in old time, by the will of man: but holy
men of God spake as they were moved by the Holy Ghost. 2Pe 1:21.
- Necessity again.

There shall come, in the last days, scoffers, walking after their own
lusts. 2Pe 3:3. - But the apostle could not have been sure of this,
without taking necessity into the account, or, as himself expresses it,
unless they who stumble at the word were appointed to
disobedience, 1Pe 2:8

There are certain men crept in unawares who were before, of old,
ordained to this condemnation. Jude 1:4. If so, were not the sin and
condemnation of those men necessary and inevitable?



CHAP. V.

PROOFS THAT CHRIST HIMSELF WAS AN ABSOLUTE
NECESSITARIAN.

LEST any who may not, hitherto, have considered the subject with
the same attention that I have done, should be startled at the title of
this chapter, I shall adduce the larger evidence, in order to make
good what the title imports. The reader will not, however, expect a
synopsis of the whole evidence by which this great truth is
authenticated; for, were I to attempt that, I must transcribe well-nigh
all the 89 chapters of the four evangelists.

It should seem that our blessed Lord began his public ministrations
with his sermon on the Mount, recorded Mt 5; 6 and Mt 7. In that
discourse are the following passages.

One jot, or one tittle, shall in no wise pass from the law, until all be
fulfilled.

Thou canst not make one hair white or black.

Your Father, who is in heaven, maketh his sun to rise on the evil and
the good, and sendeth rain on the just and on the unjust. Surely, man
can neither promote nor hinder the rising of the sun and the falling
of the rain!

Thine is the kingdom, and the power, and the glory, for ever. - How
can a free-willer say the Lord's Prayer?

Which of you, by taking thought, can add one cubit unto his stature?
The word 'hlixia signifies both stature and age. As we have no single
term in English which comprises both those ideas together, the
passage should be rendered periphrastically: which of you, by being
anxious, can either make addition to his stature, or prolong the
duration of his life?

Be not tormentingly distressed concerning futurity: for futurity shall
take care of its own things. Sufficient unto the day is the evil
thereof: i.e. commit yourselves, in a believing and placid use of
reasonable means, to the will and providence of him who has
already lain out the whole plan of events in his own immutable
purpose. The appointed measure of supposed evil is infallibly
connected with its day, which no corrodings of imaginary



anticipation can either stave off, or diminish.

"Reasonable means! are not all means, hereby, shut out of the case?"
No. Not in any respect whatever. For we know not what means God
will bless, until we have tried as many as we can. But, when all
tried, the result still rests with him.

I shall only quote one other passage from the sermon on the Mount.
- The rain [of affliction] descended, and the flood [of temptation]
came, and the winds [of persecution] blew, and beat upon that house
[the house of an elect, redeemed, converted soul]: but it fell not; for
it was founded upon a rock. That is, in plain English, it could not
fall. It stood, necessarily: or, as the sense is yet more forcibly
expressed in St. Luke, when the flood arose, the stream beat
vehemently upon that house, and could not shake it, Lu 6:48.

In other parts of the gospels, we find Christ reasoning and acting on
the highest principles of necessity.

I will; be thou clean: said he, to the poor leper. What was the
consequence? And immediately his leprosy was cleansed. Mt 8:3.
The effect necessarily followed. The leper could not but be healed.

And, indeed, what were all the miracles wrought by Jesus, but
effects of his irresistible and necessitating power? Let the Christian
reader examine and weigh each of those miracles with this remark in
his eye; and he will soon become a convert to the doctrine of
necessity. Was it possible for those miracle not to have taken effect?
i.e. was it possible for Christ's miracles not to have been miracles?
Was it chance which armed his word with ability to heal and to
destroy? It so, farewell to all Christianity at once. I can perceive no
shadow of medium between necessity and rank infidelity.

Neither can I make any thing of the prophecies of Christ, unless
those prophecies be considered as infallible: i.e. as inferring a
certain, or necessary, accomplishment, in every part. For if a single
predicted circumstance can possibly happen, otherwise than it is
foretold, the entire argument for the truth of divine revelation, drawn
from the topic of prophecy, moulders into dust.

Nor is the Arminian self-determining hypothesis more compatible
with (what is the essential basis of prophecy) the foreknowledge of
God. If, for example, it so lay at the free-will of Christ's betrayer and



murderers that they might, or might not, have betrayed and crucified
him; and if it so lay at the free-will of the Romans as that they
might, or might not, have destroyed Jerusalem; it will follow that
those events were philosophically contingent: i.e. there was no
certainty of their taking place, till after they actually had taken place.
The self-determining will of Judas might possibly have determined
itself another way. So might the self-determining will of every
person concerned in the crucifixion of Christ. And so might the self-
determining wills of those Romans who besieged and razed
Jerusalem. Consequently (on that principle), divine foreknowledge
could not, with certainty, know any thing of the matter. For that
which is not certainly future, is not certainly foreknowable. It may
be emptily considered as possible: or (at the very utmost) be
uncertainly guessed at as not improbable. But knowledge must be
left out of the question, for knowledge will stand on none but (z)
certain ground. God does not foreknow, but afterknow (i.e. he is
never sure of a thing's coming to pass, until it does or has come to
pass), if it be in the power of his creatures to determine themselves
to a contrary point of the compass.

(z) There are four links which all the art of men can never separate;
and which proceed in the following order: Decree--Foreknowledge--
Prophecy--Necessity. Let us take a short Scripture view of those
sacred links, and of their connection with each other.

I am God, and there is none else: 1 am God, and there is none like
me: declaring the end from the beginning; and, from ancient times,
the things that are not yet done: saying, my counsel shall stand, and I
will do all my pleasure.--Yea, I have spoken: I will also bring it to
pass. I have purposed: I will also do it. Isa 46:9-11. I admit that this
sublime passage had immediate refernce to the certainty of
Babylon's capture by Cyrus. But not to that only. "The things which
are not yet done," as well as that in particular, are all known to
Jehovah; and many of them explicit ly predicted likewise. And on
what is God's absolute and all comprising knowledge grounded! On
the "counsel," or decree; and on the "pleasure," or sovereign and
almighty determination, of his will.--By the same rule that God had
predestinated and did foreknow the exploits of Cyrus, he must have
predestinated and foreknown the exploits of every other man. Since,
if any one being, or any one fact, incident, or circumstance, be



unknown to God; every being, fact, incident, and circumstance, mav
be equally unknown by him. But, putting matters upon the best
footing on which Arminianism can put them; the divine knowledge
can neither be eternal, nor infinite, nor infallible, if aught is
exempted from it, or if aught can happen otherwise than as it is
foreknown.

How great a stress God lays on this attribute of complete and
unmistaking prescience; and how he claims the honour of it, as one
of those essential and incommunicable perfections by which he
stands distinguished from false gods; may be seen, among other
places, in Isa 41:21-23; 42:8-9; 43:9,12; 45:21.--Well, therefore,
might St. James declare in the synod of apostles and elders held at
Jerusalem, known unto God are all his works, ap' aiwnov, from
eternity. Ac 15:18.

The late excellent Mr. William Cooper, of Boston in New England
(I say the late, because I suppose that good man to be, ere this time,
gathered into the assembly of saints made perfect) observes, in the
second of his Four Discourses on Predestination unto Life, that it
was the Scripture doctrine of God's omniscience which proselyted
our famous Dr. South to Calvinism. "I have it," says Mr. Cooper,
"from very good authority," [appealing in the margin to Dr.
Calamy's Continuation, vol. i. p. 146] "that some time after the
restoration, Dr. South being in company, at Oxford, with several
persons of note, and among the rest with Mr. Thomas Gilbert, who
was afterwards one of the ejected ministers; they fell into a
conversation about the Arminian points.--On Mr. Gilbert's asserting
that the predestination of the Calvinists did necessarily follow upon
the prescience of the Arminians; the doctor presently enraged, that if
he [Gilbert] could make that out, he [Dr. South] would never be an
Arminian as long as he lived. Mr. Gilbert immediately undertook it;
and made good his assertion to the satisfaction of those present. And
the doctor himself was so convinced as to continue to the last a very
zealous asserter of the reformed [i.e. of the Calvinistic] doctrine,
against its various opposers.'

"Oh, but God foreknows to what particular point of the compass
they certainly will determine themselves." Pray leave out the word
certainly; and likewise the word will; for they stab poor self-
determination to the heart. If you retain these words and their ideas,



you give up the very essence of your cause. For what certainly will
be is no longer uncertain. And what is not uncertain is necessary, or
will surely come to pass, and cannot but do so: else the certainty
evaporates into nothing.

When Christ sent his disciples for an ass' colt, which he foreknew
and foretold they would find exactly at such a place, he added, that
the owner of the animal, on their saying the Lord wants it, would
immediately permit them to lead it away. They went to the village,
and made up to the very spot; where every thing fell out precisely as
their heavenly Master had predicted. Let me ask: Was the man's
consent to part with his colt necessary, or was it uncertain? All
circumstances considered, had he power to refuse, and might he
actually have refused to let go his property? If (which was certainly
the case) he could not possibly withhold his assent, Christ's
foreknowledge was real; and the man himself what the ingenious
Mr. Wesley would term, "a fine piece of clock work;" but what I
should term a necessary free-agent. If, on the other hand, he might
have denied complying with the disciples' request, and could have
dismissed them without success; it will necessarily follow that our
Lord shot his arrow at a venture, sent his messengers on a blind
errand, and that his own foreknowledge was not fore-knowledge, but
random conjecture and surmise. "Oh, but our Lord foreknew that the
man certainly would do as requested." Then the man could not help
doing it. His volition was inevitable. It could not have been
infallibly known that he certainly would comply, if that compliance
was antecedently uncertain, and if it could so have happened that he
might not have complied.

Thus does Scripture-prophecy (not one only, but every individual
prophecy in God's book) demonstrate, 1. The absolute
foreknowledge of the three divine persons: and, 2. The unalterable
necessity, or indefeatable futurition, of things foreknown.

Either God is ignorant of future events, and his understanding, like
that of men, receives gradual improvement from time and
experience and observation (a supposition blacker, if possible, than
atheism itself), or the whole train of incidents, even to the rise and
fall of a mote in the air, ever was, now is, ever will be, and ever
must be, exactly that, and no other, which he (a) certainly knew it
would be. Foreknowledge, undarkened by the least shadow of



ignorance, and superior to all possibility of mistake, is a link which
draws invincible necessity after it, whether the Scripture doctrine of
predestination be taken into the account or no.

(a) Properly speaking, it cannot be affirmed of God, that he either
did know, or that he will know; but simply, that he knows. For in
Deum non cadunt prius et posterius: there is no past, nor future, to
him. All is present, and unsuccessive. The distributions of things,
into those that have been, those that are, and those that shall be; is,
indeed, suited to the flux condition, and to the limited faculties of
beings like ourselves, whose estimates of duration are taken from
the periodical journies of an opaque grain round a lucid speck
termed the sun: but can have no place in him, of whom it is
declared, that a thousand years are with the Lord, as one day, and
one day as a thousand years. And even this declaration, magnificent
as it is, falls infinitely short of the mark.

When, therefore, I speak of foreknowledge as an attribute essential
to Deity; I speak, as St. Paul says, after the manner of men. The
simple term, knowledge, would be more intrinsically proper; but
then it would not so readily aid the conceptions of ordinary persons.
Though, for my own part, I would always rather call the divine
knowledge omniscience, than give it any other name.

Let me just hint, that if all things without exception and without
succession are eternally present, as an invisible point, to the
uncreated view; necessity comes in with a full tide. For that which is
always a philosophical now, can be no other, nor otherwise, that it
is.--Not to add: that the Deity, whose view of all things is thus
unchangeably fixed and perpetual, and intransitory, mush have
within himself a constant and irremediable source of standing
uneasiness, if any thing can happen in contrariety to his will, and so
as to cross or defeat the wisdom and goodness of his designs. He
must certainly interest himself, and very deeply too, in the
accomplishment of a will which is all holy, and all right, and all
wise. Consequently, could such a will (and his will is precisely such)
be frustrated, though but in one single instance: that frustration
would necesssarily be a calamity on God himself, and inflict
essential and never ending pain on the divine mind. Another (I think,
irrefragable) proof, that nothing is left to contingency.



Take a few more evidences of our Lord's necessitarianism.

When they deliver you up [to be tried as religious criminals at the
Jewish and Heathen tribunals], take no thought how or what you
shall speak. For it shall be given you, in that same hour, what you
shall speak. For it is not ye that speak, but the Spirit of your Father,
who speaketh in you. Mt 10:19-20.

Are not two sparrows sold for a farthing? and one of them shall not
fall to the ground without your Father. But the very hair's of your
head are all numbered. Mt 10:29-30.

O Father, thou hast hid these things from the wise and prudent, and
hast revealed them unto babes. Mt 11:25.

It is given unto you to know the mysteries of the kingdom of
heaven; but to them it is not given. Mt 13:11.

Without a parable spake he not unto them: that it might be fulfilled
which was spoken by the prophet. Mt 13:34-35.

Flesh and blood have not revealed unto thee, but my Father who is
in heaven. Mt 16:17.

Upon this rock will I build my church, and the gates of hell shall not
prevail against it. Mt 16:18.

The Son of man must go to Jerusalem, and suffer many things, and
be killed, and rise again the third day. Mt 16:21.

It must needs be (Anagkh esi, there is a necessity) that offences
come. Mt 18:7. Or, as St. Luke has it, it is impossible (anendekton, it
is not expectable) but that offences will come: Lu 17:1. Our Lord
not only asserted the thing which we mean by necessity, but even
made use of the word itself. And so we find him doing, in three or
four other parts of the gospels. Nor is the sense in which he used the
term left ambiguous; as appears from comparing the two above
passages together. Necessity is that by which things cannot without
the utmost folly and absurdity, be expected to come to pass any
otherwise than just as they do. But Arminianism pays very slender
regard to Christ's authority.

Go thou to the sea, and cast an hook, and take the fish that first
cometh up, and when thou hast opened his mouth, thou shalt find a
piece of money. Mt 17:27.



All men cannot receive this saying, save they to whom it is given.
He that can receive it, let him receive it. Mt 19:11-12.

To sit on my right hand and on my left, is not mine to give, except
unto them for whom it is prepared of my Father. Mt 20:23.

Let no fruit grow on thee henceforward, for ever. And presently the
fig-tree withered away. Mt 21:19.

Whosoever shall fall on this stone shall be broken: but on
whomsoever it shall fall, it will grind him to powder. Mt 21:44.

Many are called, but few are chosen. Mt 22:14.

Fill you up the measure of your fathers. How (b) can you escape the
damnation of hell? Mt 23:32-33.

(b) Monsieur Le Clerc (who would have thought it?) has a passage,
so full to the sense of this observable text, that one would almost
imagine he designed it for the very purpose. "Posito, hominem
peccato deditum esse; nec per totam vitam id habere, quod
necessario postulatur ad habitum peccati exuendum, inde colligimus,
necessitate consequentiae, hominem in peccato mansurum, nec ulla
ratione vitaturum paenas peccatori debitas impaeni tenti." Ontolog.
cap. 13.

I really wonder at the above writer's expressing himself thus. But I
do not wonder to hear the excellent Luther remark as follows.
"Nonne clare sequitur, dum Deus opere suo in nobis non adest,
omnia esse mala quae facimus, et nos necessario operari quae nihil
ad salutem valent? Si enim non nos, sed solus Deus operatur salutem
in nobis; nihil, ante opus ejus, operamur, salutare, velimus,
nolimus." (De Servo Arbitr. Sect. 43.) i.e. It is clearly evident that,
until God is present in us by his own gracious influence, whatever
we do is evil: and we necessarily do those things only which have no
tendency to salvation. For if it is God alone who worketh salvation
in us, and not we in ourselves, we can do nothing salutary, will we
or nill we, until he himself actually doth so work in us. Well said,
honest Martin. To God's blessing upon the bold and faithful
assertion of such noble truths as this, we owe our reformation from
Popery. And nothing will finally preserve us from being carried
captive into the Popish Egypt again, but the revival and prevalency
of the same noble truths which at first led us forth from that house of



bondage.

I send unto you prophets, and wise men, and scribes: and some of
them ye shall kill and crucify, and some of them shall ye scourge in
your synagogues; and persecute them from city to city; that upon
you may come all the righteous bloodshed upon the earth. Mt 23:34-
35.--Say not, "Where is the justice of this?" Justice belongs to
another argument. We are not now treating of justice, but of
necessity. Keep to the point.

Two men shall be in the field: one shall be taken, and the other left.
Two women shall be grinding at the mill: one shall be taken, and the
other left. Mt 24:40-41.

This night, before the cock crow, thou shalt deny me thrice. Mt
26:34. Might Peter not have denied him? and might Christ have
proved mistaken?

If it be possible, let this cup pass from me. Mt 26:35.--But it was not
possible.

Thinkest thou that I cannot now pray to my Father, &c.? but how
then shall the Scriptures be fulfilled, that thus it must be? Mt 26:53-
54.

All this was done, that the Scriptures of the prophets might be
fulfilled. Mt 26:56.

And they crucified him, and parted his garments, casting lots; that it
might be fulfilled which was spoken, &c. Mt 27:35. Nothing but
mere necessity, from beginning to end!

My appeals to the other three evangelists shall be extremely concise.

He goeth up into a mountain, and calleth unto him whom he would,
and they (c) came unto him. Mr 3:13.

(c) It is precisely the same in the spiritual conversion of the soul to
God. None can come until effectually called: and they who are
called effectually cannot but come. For, as the profound and
judicious Mr. Charnock unanswerably argues, "If there be a counsel
[i.e. a display of godlike wisdom and design] in framing the lowest
creature, and in the minutest passages of providence; there must
needs be an higher wisdom in the government of creatures to a
supernatural end, and in framing the soul to be a monument of his



glory." [Charnock on the Attributes, p. 373].--1 have met with many
treatises on the divine perfections; but with none which any way
equals that of Mr. Charnock. Perspicuity, and depth; metaphysical
sublimity, and evangelical simplicity; immense learning, and plain,
but irrefragable, reasoning; conspire to render that performance one
of the most inestimable productions that ever did honour to the
sanctified judgment and genius of a human being. If I thought
myself at all adequate to the task, I would endeavour to circulate the
outlines of so rich a treasure into more hands, by reducing the
substance of it within the compass of an octavo volume. Was such a
design properly executed, a more important service could hardly be
rendered to the cause of religion, virtue, and knowledge. Many
people are frightened at a folio of more than 800 pages, who might
have both leisure and inclination to avail themselves of a well-
digested compendium.

If any man hath ears to hear, let him hear. Mr 7:16.
With men it is impossible: but not with God. Mr 10:7.

Except the Lord had shortened those days, no flesh should be saved.
But, for the elects' sake, whom he hath chosen, he hath shortened the
days.--False prophets should seduce, if it were possible, even the
elect. Mr 13:20,22.

One of you, that eateth with me, shall betray me. Mr 14:18.
All ye shall be offended, because of me this night. Mr 14:27.
The hour is come: the Son of man is betrayed, &c. Mr 14:41.
But the Scriptures must be fulfilled. Mr 14:49.

Many widows were in Israel, but to none of them was Elias sent,
save unto Sarepta, a city of Sidon, to a woman that was a widow.
And many lepers were in Israel, in the time of Eliseus the prophet:
but none of them were cleansed, save Naaman the Syrian. Lu 4:26-
27.

I must preach the kingdom of God to other cities also: for therefore
am [ sent. Lu 4:43.

Not one of them [i.e. not a single (d) sparrow] is forgotten before
God. Lu 12:6.



(d) "Oh blindness to the future, wisely giv'n,
That each may fill the circle mark'd by heav'n!
Who sees, with equal eye, as God of all,

A hero perish, or a sparrow fall."

All things that are written by the prophets, concerning the Son of
man, shall be accomplished. For he shall be delivered to the
Gentiles, and shall be mocked, &c. Lu 18:41.

There shall not an hair of your head perish. Lu 21:18.--i.e. before the
appointed time.

Truly, the Son of man goeth [to crucifixion and death] as it was
determined: but woe unto that man by whom he is betrayed. Lu
22:22.--What a different view did Christ entertain of predestination.
and necessity from that which the Arminians profess to have! The
Son of God connects two ideas, which those gentlemen are for
setting at an infinite distance: namely, the determining decree of his
Father, by which moral evil is effectually permitted; and the penal
woe, justly due to the persons who, in consequence of that effectual
permission, are necessarily evil agents. I shall just touch again upon
this particular, when we come to Joh 19:11.

This, that is written, must yet be accomplished in me, and he was
reckoned among the transgressors: for the things concerning me
have an end [i.e. they shall every one come to pass]. Lu 22:37.

This is your hour, and the power of darkness. Lu 22:53.

Ought not Christ to have suffered these things? Lu 24:26.--i.e. Was
there not a necessity for those very sufferings, and were they not
inevitable? Certainty itself is not more certain. The entire chain of
his humiliation proceeded just as it should, without one
circumstance deficient, or one redundant. It all fell out precisely as it
ought: and ought to have fallen out precisely as it did. Why?
Because God had decreed it, and because man's salvation (which
was no less decreed) required it. It was predestinated that Christ
should be delivered up to death, even to the death of the cross, and
there make his soul an offering for sin. But he could not have been
betrayed without a betrayer: nor crucified without crucifiers. The
means, therefore, no less than the end, were necessarily included (as
they always are) within the circle of divine pre-appointment.



But I go on.

That which is born of the flesh is flesh: and that which is born of the
Spirit, is spirit. Joh 3:6.--What is this but saying, Man, in his natural
state, is necessarily corrupt: man, in a regenerate state, is necessarily
biased to God.

If thou knewest the gift of God, and who it is that saith to thee, give
me to drink; thou wonldst have asked of him. Joh 4:11.--But she did
not know him, and therefore could not so pray to him. Our Lord,
however, knew her to be one of his elect, and that the time of her
conversion was very near. And, that she might be converted
precisely at the very time appointed, he must needs go through the
territory of Samaria. Joh 4:4.

The hour is coming, and now is, when the dead [elect souls, but
hitherto unregenerated, and of course dead to God] shall hear the
[converting] voice of the Son of God; and, hearing, they shall live.
Joh 5:25--All true conversion is wrought by invincible power. The
dead necessarily continue so, until they are necessarily raised to life.
A dead soul, no more than a dead body, can neither quicken itself,
nor hinder God from doing it. Whoever goes to Christ and heaven
goes thither by gracious necessity: a necessity so powerful that it
even makes him willing to go.

All that the Father giveth me, shall come to me. Joh 6:37--They
come necessarily: 1. e. they cannot but believe with the faith which
is of the operation of God.

This is the Father's will, who sent me, that of all which he hath given
me [ should lose nothing; but should raise it up again at the last day.
Joh 6:39.--God's will is necessity itself.

No man can come to me, except the Father, who hath sent me, draw
him.--It is written in the prophets, and they [i.e. my people] shall be
all taught of God. Every man, therefore, that hath heard and hath
learned [i. e. who has been drawn] of the Father cometh unto me.
Joh 6:44-45.--Necessity on both sides! until drawn, none can come:
and, when drawn, none can stay away.

Therefore said I unto you, that no man can come unto me, except it
be given to him of my Father. Joh 6:65.

They sought to take him; but no man laid hands on him, because his



hour was not yet come. Joh 7:30.--Until then, their hands were tied
and bound with the invisible, but adamantine chain of necessity.
And yet I suppose, because they did not see nor feel the chain, they
looked upon themselves as self-determining free-agents!

Whosoever committeth sin is the servant [doulov, the slave] of sin.
Joh 8:34. But, according to the Arminian view of things, it is such a
slavery as was never heard of before; the slave is at perfect liberty
all the while! I cannot believe this. On the contrary, I believe what
follows:

If the Son shall make you free, ye shall be free indeed. Joh 8:36.--
Observe, until Christ make us free from the guilt and dominion of
sin, we are necessarily in thraldom to both. If he deliver us, we are
necessarily emancipated from each.

Why do ye not understand my speech? even because ye cannot hear
my word. Joh 8:43.--A plain, pertinent, decisive reason.

He that is of God heareth God's words; ye therefore hear them not,
because ye are not of God. Joh 8:47.--Either not chosen, or, at least,
not yet drawn and taught of him.

I must work the works of him that sent me, while it is day. Joh 9:4.
Christ was under a necessity of doing so. He could not do any other.

Jesus said, For judgment I am come into this world; that they, who
see not, might see; and that they, who see, may be made blind. Joh
9:39.--Can any thing be more strongly expressed than this?

A stranger will they not follow, but will flee from him; for they
know not the voice of strangers. Joh 10:5.--i.e. The converted elect
disapprove of false teachers, as necessarily as sheep run away from a
strange man they are afraid of.

Other sheep I have, which are rot of this fold: them also must I
bring, and they shall hear my voice. Joh 10:16.--1 must, and they
shall. What is this but double necessity?

Ye believe not, because ye are not of my sheep, as I said unto you.
Joh 10:26.--Consequently, faith hangs not upon man's self-
determination, but on God's own self-determined election.

I give unto my sheep eternal life, and they shall never perish. Joh
10:28 - i.e. Their salvation is necessary, and cannot be hindered.



Lazarus, come forth! Joh 11:43.--Was it in Lazarus's power not to
awake and rise up?

Though he had done so many miracles before them, yet they
believed not on him; that the saying of Esaias the prophet might be
fulfilled, which he spake: Lord, who hath believed our report? and to
whom hath the arm of the Lord been revealed? Therefore they could
not believe, because Esaias said again, he hath blinded their eyes,
and hardened their heart; that they should not see with their eyes,
nor understand with their heart, and be converted, and I should heal
them. Joh 11:37,40. If an Arminian can extract free-will and self-
determination from these flowers, he possesses a very different
alembic from any which I am master of.

One of you shall betray me:--he it is to whom I shall give a sop
when I have dipped it. And, when he had dipped the sop, he gave it
Judas Iscariot, the son of Simon. And after the sop, Satan entered
into him. Then said Jesus unto him, That thou doest, do quickly. Joh
13:21,26-27.--Awful process!

I will pray the Father, and he shall give you another comforter,--
whom the world cannot receive, because it seeth him not, neither
knoweth him. Joh 14:16-17.

Because I live, ye shall live also. Joh 14:19.--Christ lives and reigns
in glory, necessarily: and so must his people.

Ye have not chosen me, but I have chosen you, and ordained you;
that ye should go and bring forth fruit, and that your fruit should
remain. Joh 15:16.

They have both seen and hated both me and my Father: but this
cometh to pass, that the word might be fulfilled which is written in
their law; they hated me without a cause. Joh 15:24-25.

Father, the hour is come. Joh 17:1. The predestinated season of my
crucifixion and death.

None of them [none of my apostles] is lost, but the Son of Perdition,
that the Scripture might be fulfilled. Joh 17:12.

The cup which my Father hath given me, shall I not drink it? Joh
18:11.--A cup, all whose ingredients were mixed in the Father's
decree, and administered by Providence, though wicked men were



the instruments of accomplishing God's counsel. Qui vult finem, vult
etiam media ad finem.

Pilate said unto them, Take ye him, and judge him according to your
law. The Jews therefore said unto him, It is not lawful for us to put
any man to death. That the saying of Jesus might be fulfilled, which
he spake, signifying by what death he should die. Joh 18:31-32.--
God had decreed, and Christ himself had foretold, that he should die
by crucifixion. But had the Jews accepted of Pilate's overture, Christ
could not have been crucified, for that was no Jewish punishment:
he must have been stoned. To fulfil both decree and prophecy, they
were divinely overruled, to let the Romans be his executioners: in
consequence of which, he was affixed to the cross.--Necessitation
throughout!

Pontius Pilate was a free-will man. He did not believe necessity. He
was a sturdy (not self-determiner, for no man can be really and truly
that; but a) self-determinationist: i.e. he thought himself a self-
determining agent. Hence his speech to Christ: Speakest thou not
unto me? knowest thou not that I have power to crucify thee, and
have power to release thee? To which the Lamb of God replied,
Thou couldst have no power at all against me, except it were given
thee from above: therefore he that delivered me unto thee, hath the
greater sin. Joh 19:10.--Here, I presume, Mr. Wesley will step in
with his favourite universal demonstration, "Not so. --If the power
both of the betrayer and of the crucifier was given them, and from
above too, i.e. from God himself; Judas and Pilate could have no sin
at all in acting as they did, so far from having the greater sin by that
means." The methodist must excuse me if I believe the testimony of
Christ in preference to any cavil that can originate in Moorfields.

Again. I assert, that the Roman soldiers had it not in their power to
break the Messiah's legs. For that Scripture was necessarily to be
fulfilled which had said, A bone of him shall not be broken. Joh
19:33,36.

On the other hand, I assert that the soldier who penetrated the
Messiah's side, did it necessarily. Because another Scripture had
said, They shall look upon him whom they pierced; Joh 19:37. So
sure is that axiom, nihil est in effectu, quod non fuit in causa.

It was my intention to have produced, at much greater length than I



have done in the close of the foregoing chapter, the suffrages of the
Apostles, also, on behalf of this doctrine who offer their evidence
from every part of the inspired epistles. But, at present, I waive this
advantage: and, for brevity's sake, refer the reader, indiscriminately,
to any portion whatever of those writings which he may first open,
or on which he may first cast his eye. Dip where you will, your own
reason (abstracted from all consideration of grace) must instantly
perceive that the illuminated penmen were as radicated
necessitarians as their divine Master.

And now, what can a fair and capable examinant think of the
Arminian self-determination doctrine? A doctrine which would
impiously graft such a monster as contingency on the religion of
Jesus Christ-- a religion which, from its Alpha to its Omega,
presents us with one grand, unbroken, and indissoluble system of
necessity!

Is it any wonder that men who consider the incarnation, miracles,
prophecies, perseverance, sufferings, death, and salvation of the
Messiah himself, as things of chance, should likewise maintain all
other events to be equally fortuitous?

Hence, the alertness and rapidity with which many of our modern
Arminians (more consistent, but at the same time more atheistical,
than the generality of their predecessors), not content with trampling
on God's decrees, are now verging towards a flat denial even of
God's absolute and unlimited knowledge. Justly sensible that their
whole fairy scheme of chance, uncertainty, and contingency, is quite
untenable, on the position of infallible prescience; they make no
scruple to rob (if they were able) the Deity himself of a perfection
essential to his very being, rather than not stick the feather of free-
will in the cap of man.

CHAP. VI.

AN ARGUMENT FOR NECESSITY, DEDUCED FROM THE
BALANCE OF HUMAN LIFE AND DEATH.

WAS it not for that universal necessitation which results from the
effective and permissive will of God, all things would be, in a
moment, unhinged, disjointed, and reversed. Endless confusion,
wild irregularity, and the most horrible disorder (to which the



materia prima, chaos, was harmony itself), would prevail
throughout the natural and the moral world.

The property of attraction, by which the earth, and every other mass
of matter, cohere respectively into one body, and be come capable of
the most rapid motion, without dissipation of their constituent
particles, is one happy effect of physical necessity. Analogous to
which, but of incomparably greater importance, is that ineluctabilis
ordo rerum, or unalterable contexture of antecedents and
consequents, wisely pre-established in the uncreated mind: through
the concealed energy of whose unerring appointment every finite
intelligent being both is and does, precisely, neither more nor less,
than the said unerring wisdom of the Creator designed, or resolved
to permit. And this, is what I should choose to call moral necessity.

Supposing that calculation to be just which estimates the adult
inhabitants of our own globe at about one hundred and fifty
millions; or let their real amount be what it may, who can possibly
conceive the boundless distractions and desolations which must
everywhere ensue were so great a number of fallen beings (like
ramping horses turned loose into a field) endued with a liberty of
self-determination, and left at large to the exercise of it! For we must
take the exercise, and the outward operations consequent upon it,
into the account: else mere self-determination would answer no
other end than that of tantalizing and tormenting its respective
possessors.--It is well for us that, notwithstanding our wild and
licentious arrogations of sovereignty, the same Almighty Parent
who, without asking our consent, whirls our planet and our persons
round the sun, does, with equal certainty, and with as little
ceremony, roll us and the inhabitants of all the worlds he has created
on the central axis of his own decree.

We have been gravely told that this representation of things is
heathenism. You should rather call it Bibleism. For that fate, or
necessity, which the ancient vulgar thought proper to worship as a
goddess, was, in their idea, the daughter of a blind, fickle princess,
called Fortune, or Chance: who was, herself, the fabled daughter of
a no less fickle old gentleman, named Oceanus. To which blind lady
and her unsteady father the scheme of Christian necessity is not in
the least related, either by consanguinity or alliance.



I must, however, acquit the wiser of the heathens from the absurdity
of looking upon chance, or fortune, as a reality. Sensible men knew
better, and laughed at the unphilosophical chimera. Nor is the
antiquity of the word itself extremely high. It is acknowledged, on
all hands, that Tuxh (whence the Romans took their fortuna) was a
term invented long after the times of Hesiod and of Homer (in
whose writings it no where occurs); and was spawned by the
atheistical imagination of subsequent poets, from whom (I think)
Ancus Martius adopted it, and, by building a temple to its honour,
introduced it, as a deity, among the Romans.

It ill becomes the Arminians to talk of heathenism. Let them draw a
solid line, if they can, between fortune and contingency. Let them
shew us how the result of self-determination differs from chance.
Let them reconcile their imaginary autecousion with the necessary
dependency of created beings, and with the never-ceasing agency of
an universally (e) particular Providence. When they have wrought
these and a few other similar impossibilities, I will then absolve
their scheme from heathenism. I will even acquit it of atheism.

(e) Mr. Pope asks:

"When the loose mountain trembles from on high,
Shall gravitation cease, 'cause you go by?"

I answer, Yes. Either grayitation shall cease, while I go by, or I
shall, in some way or other, be secured from suffering by its effects;
unless the will of God, to which all second causes are absolutely
subordinate, commission the "loose mountain" to do me an injury. I
am of the great Mr. Charnock's mind, that "There is understanding
in every motion: and an eye in the very wheel that goes over us and
crushes us." (Charnock on the Attributes, p. 419.)

Birth and death are the aera and the period whose interval
constitutes the thread of man's visible existence on earth. Let us
examine whether those important extremes be, or be not, unalterably
fixed by the necessitating providence of God. If it appear that they
are, we may the more easily believe that all the intercurrent events
are under the control and direction of the same infallible hand.

I have heard it affirmed that Descartes, the French philosopher, was
so consistent a free-willer as to have believed that death itself is
absolutely subject to human self-determination: that he consequently



imagined he had it in his power to protract his own age to any extent
he pleased, or to cut it precisely as short as he himself chose: and
would very liberally call any of his departed friends, who died with
reluctance, fools, for consenting to a change they did not wish to
experience. The ancient Romans, notwithstanding the adulterations
with which the doctrine of free-will (and its natural attendant,
scepticism) debased and corrupted their theology, were yet, in
general, so decent as to acknowledge that death lay at the disposal of
a Deity, less capricious than fortune, and more powerful than any
created will. Hence, their occasional reciprocation of mors and
fatum. To intimate that men cannot die, until God pronounces their
doom; and that when he fatus est, or issues the word of summons,
the earthly vehicle can detain its guest no longer.----Poor Descartes,
with all his dreams of free-will, found himself obliged to die at the
age of fifty-four!

I take the ratio formalis, or precise nature of death, to be neither
more nor less than the effect of separation. The separation of Spirit
from matter is the immediate cause, and seems to exhaust the idea of
animal death. Now only the same power which at first joined, can
afterwards sever, the two principles. Let the permitted means of
dissolving the union be what they may, the dissolution itself is an act
of God.

Whoever considers the relative alterations, the domestic revolutions,
the circulation of property, and a multitude of other negative and
positive consequences which, either directly or remotely, follow on
the decease of the meanest human individual, must soon perceive
that was not the sceptre of death swayed by the determinations of
Infinite Wisdom, such partial inconveniences must ensue as would,
in their complicated amount, materially affect, if not entirely
reverse, the whole system of sublunary events. Some people (for
instance) would live too long. Others would die too soon. Some
would leave their assigned work unfinished: whence the Deity
would be disappointed of his views, and surprised with a chasm in
his administration of government. Others would survive to do more
than their allotted business. Whence the Divine plan would be
disconcerted; the well-compacted web become loose, broken, and
entangled; and the administration of providence degenerate into a
jumble of confusion, perplexity, and absolute anarchy. In one word:



God could not say to any of his creatures, what he really does say to
all and each of them, Hitherto shalt thou come, and no farther.

Our entrance into life is determined and adjusted by the same
disposing hand which fixes and regulates our departure. Necessity
brings us into the world: and necessity carries us out of it. What man
upon earth could help his being born at the very time and place he
was? or could hinder himself from being the son of such and such
parents? or alter a thousand concurring circumstances, by which his
subsequent state, and his very cast of mind were effectually and
necessarily stamped? How absurd, then, must it be to imagine that
the line, though spun at first by the hand of necessity, is afterwards
conducted, and at last cut off by the no-fingers of contingency! For
it is impossible to conceive any thing so absolutely contingent and
uncertain as the operations and the exit of a self-determining actor.
Especially if we suppose him (and the Arminian scheme does so
suppose him) to live in a world where all about him is as precarious
as himself; and where the great sheet of events, instead of being
letdown by the four corners from heaven, is only a fortuitous
complication of flimsy threads, much of which is still liable to
unravelment, and the whole of which might never have been woven
at all.

Might Charles the First have been the son of Cromwell's parents?
And might Cromwell have been born legal heir to the English
crown? Was it possible for Sir Robert Walpole to have been prime
minister to queen Elizabeth; and Sir Francis Walsingham to have
been secretary of state to king George the Second? Yet all these
impossibilities, and millions of others, might have happened, upon
the Arminian scheme of chance. A scheme which, if admitted, turns
every thing upside down, and knocks every thing out of joint:

"Diruit, aedificat, mutat quadrata rotundis."

Why was friar Bacon, and not Sir Isaac Newton, born in the
thirteenth century? Why were not the living ornaments of the
present generation born an hundred, or five hundred, years back? or
reserved to ages as remotely future? Arminianism may tell me, that
"All this is casual: and that it was a chance, not only when and
where the present race of men might be born, and what departments
they should fill; how they should act, and how and when they shall



die; but whether they should so much as exist at first." I, on the
contrary, discern such incontestible traces of wisdom, propriety, and
design, in the distribution of particular men through successive
periods of time, and in the whole connection of event with event;
that, for my own part, I necessarily conclude so regular a chain
could not possibly be hammered in the Cyclopaecan den of
contingency: but that every depending link is fitted and fixed into
each other by the Supreme Intelligence himself; the disposals of
whose providence, like the covenant of his grace, are ordered in all
things, and sure.(f)

(f) 2Sa 23:5.--Those of us who go to Church, profess ourselves to be
"tied and bound with the chain of our sins." Why, then, should we
deem ourselves too grand to be tied and bound, with the good,
though not always perceivable, chain of providential necessity?

As lightly as some people think of the Bible, that book is the
fountain of true metaphysics. A book no less weighty with the
treasures of philosophic wisdom than bright with the healing beams
of evangelical consolation. To this blessed oracle I now refer the
question; whether human birth and death be not the effects of divine
necessitation?

I shall not be very prolix. Two or three plain and pertinent
testimonies will answer the same purpose as two or three hundred.
Let us begin with the article of birth.

Rachel said unto Jacob, give me children, or else I die. And Jacob's
anger was kindled against Rachel: and he said, am I in God's stead?
Ge 30:1-2.

Joseph said unto his father, they are my sons, whom God hath given
me in this place. Ge 48:9.

Thy hands have made me, and fashioned me together round about.
Job 10:8.

Thou art he who took me out of the womb. Ps 22:9.

Who holdeth [better rendered, who putteth] our soul in life, and
suffereth not our feet to be moved. Psalm 66:9. i.e. God gave us life
at first, and keeps us alive, until it is his pleasure to untie the knot
that binds us to the body.



Lo, children are an heritage of the Lord. Ps 127:3. Or, as the liturgy
translation reads, Lo, children and the fruit of the womb are an
heritage and gift that cometh of the Lord.

And the case speaks for itself. The birth of every single infant is
productive of no less than everlasting consequences. Every infant
(even supposing him to die such) is an immortal being. But
supposing he lives to bear an active part in life, society is very
materially concerned in his behaviour. Each adult individual makes
important movements in the grand circular scale of events. The
alteration of a single birth, or of a single death, from the first period
of time until now, would have occasioned such a difference, that
neither the visible nor the invisible world would have been as it is:
i.e. something would have been wrong, either in defect, or in
redundancy. None of us can tell what may hang on the nativity of
the meanest infant that is born of woman. But the Creator knows; for
he is acquainted with his own decrees, and orders matters
accordingly.

Thou hast covered me [i.e. clothed my soul with a material body] in
my mother's womb: in thy book [of decree and providence] all my
members were written. Ps 139:13,16.

To every thing there is a season, and a time to every purpose under
the heaven: [i.e. God has fixed an exact point of time for the
accomplishment of all his decrees; among which fixed and exact
points of time are] a time to be born, and a time to die. Ec 3:1-2.

Who (g) formed the spirit of man within him? Zec 12:1.

(g) This text, and many other of similar import, seem to intimate,
that the body is first made, and that the soul, commanded into
existence for the purpose, is united to the body thus previously
provided for its reception. The direct source, however, of the soul, is
an enquiry attended with great metaphysical difficiilties; whether we
suppose it to be of God's immediate creation, or to originate from
parental transmission. Much may be said for each hypothesis: and
several weighty objections lie against both. It becomes us to confess
that Scripture has not clearly decided the point: and of course, that
we know very little of the matter. In talibus questionibus, as Witsius
says on another mysterious occasion, magis mihi placet haesitantis
in genii modestia, quam inconsiderata determinandi pervicacia.



(Dissert de Michaele.) This only we are sure of, that God himself,
and not chance, is (either mediately or immediately, according to the
good pleasure of his own will) the formator and the governor of
every spirit, and of every body, in the universe.

God, who separated me from my mother's womb. Ga 1:15.

Does it not appear, even from these few passages, that the doctrine
of fortuitous nativity is as false and ridiculous as that of equivocal
generation?

And the doctrine of fortuitous death is like unto it. Witness the
following evidence.

The time drew near that Israel must die. Ge 47:29. Observe, 1. A
time for Jacob's death was prefixed of God; and it is therefore called,
the time; meaning, that precise time, and no other. II. The time drew
near; and the holy man was like a racer in view of the goal, or like a
mariner in sight of the haven where he would be. III. He must die:
which expression does not denote any unwillingness in Jacob; but
the certainty of his departure when the destined moment should
arrive.

Can any incident be more seemingly fortuitous than what we
commonly call homicide., or one man's undesignedly killing
another? And yet this, when it comes to pass, is according to the
secret will of God: who is positively affirmed to deliver the slain
party into the hand of the slayer. Ex 21:13.

He [i.e. God] is thy life, and the length of thy days. De 30:20. The
author of that and the measurer of these.

The Lord killeth, and maketh alive: he bringeth down to the grave,
and bringeth up. 1Sa 2:6. Which exactly comports with what God
says of himself: I, even I, am he; and there is no God with me: I kill,
and I make alive; I wound, and I heal; neither is there any that can
deliver out of my hand. De 32:39.

Is there not an appointed time to man upon earth? Are not his days
also like the days of an hireling? Job 7:1. The stipulated hours of an
hireling's labour are ascertained beforehand; they consist of so
many, and no more.

Thou hast granted me life and favour; and thy visitation hath



preserved mv spirit. Job 10:12.

In whose hand is the soul of every living thing, and the breath of all
mankind. Job 12:10.

Man's days are determined; the number of his months is with thee;
thou hast appointed his bounds, which he cannot pass. All the days
of my appointed time will I wait, until my change come. Job
14:5,14.

Thou prevailest for ever against him [i.e. man cannot possibly
extend his own life a single moment beyond thy decree]: thou
changest his countenance [by death], and sendest him away. Job
14:20.-- Sendest his body to the grave, and his soul to another world.

Lord, make me to know my end, and the measure of my days, what
it is. Ps 39:4. But, unless God had fixed David's end, and had
determined the measure of his days, the Psalmist would here have
asked a question to which God himself could only have answered,
"O son of Jesse, I know no more of the matter than you do. You
have started a problem which I am unable to resolve; for there is no
measuring in the case."

Thou turnest man to destruction. Ps 90:3.

There is no man that hath power over the spirit, to retain the spirit
[i.e. to retain the soul in the body beyond the time divinely
prefixed]; neither hath he power in the day of death. Ec 8:8.

Behold, I will add unto thy days fifteen years. Isa 38:5. Hezekiah
thought that his lease was just expiring, and that his soul must
almost immediately turn out of its earthly cottage. No, says God,
you have fifteen years to be added to those of your days which are
elapsed; and the said future years are of my adding, no less than
were the years that are past. "Oh, but God said to Hezekiah, I have
heard thy prayer, and have seen thy tears." True. And what does this
prove? Not that God's decree is a (h) weathercock, shifting, and
changing, and veering about, just as the breath of man's free-will
happens to blow; but that the Scriptural axiom is right, which says,
Lord, thou hast heard the desire of the afflicted; thou preparest their
heart to pray for such things as thou hast decreed to give, and thine
ear hearkeneth thereto. I must farther observe; that, if there be any
meaning in words, Hezekiah could not die until the remaining



fifteen years had run out; and could not but die when they were.

(h) "Prayer moves God, and overcomes him, not by causing any
change in the divine will: for God is immutable; and what good he
does in time for his people, he purposed before any time was. But
prayer is said to overcome him, because he then gives what, from
eternity, he purposed to give, upon their prayinc to him. For when
God decreed what he would do for his saints, he also purposed that
they should pray for the same. Eze 36:37.--Prayer's midwifery
should be used to deliver the mercies which God purposeth and
promiseth. God's purpose to give doth not discharge us from our
duty to ask." Gurnall's Christian Armour, vol. iv. p. 17

Which of you, by taking thought, can add one cubit prov 'hlikian
autov to his term of life? Let us hear the reflections of that learned,
pious, and truly respectable Arminian, Dr. Hammond, on this text.
After observing that 'hlikia sometimes denotes "the quantity or
stature of the body," he adds: "so also doth it ordinarily signify age
(and so doth XXXX, which the Syriac here uses); and may possibly
do so here: 1. Be cause the dehortation which this (question of
Christ's) is brought to enforce was particularly that concerning
solicitude for the life: and to that, this will be very proper, of our not
being able to add, by all our solicitude, the least proportion to our
age, and to enlarge the period of life phxun 'ena one cubit, i.e. one
smallest measure or proportion beyond what God hath sent us. 2. It
will be observable that one cubit being here set down as a very small
measure, would yet be a very great proportion, being applied to the
stature of the body. Nay, such as are come to their full growth (as
the far greater part of Christ's auditors were) could not thus hope to
add one thousandth part of a cubit to their stature. On the other side,
a cubit will seem but a small part to the many years of a long life.
And he that is of the fullest growth may yet hope to enlarge the
period of life, and to that generally men's solicitude is applied; by
diet, physic, &c., to acquire long life, not to increase their stature. 3.
The word phxuv, cubit, is ordinarily a measure of longitude of any
space, and particularly of a race to which man's life is compared; Job
9:25.2Ti 4:7.

This truth may be farther argued from another passage, cited also in
a preceding chapter, viz., Mt 10:29-30. For, if not a sparrow can die
without God's express commission, much less can a man. And if the



very hairs of our heads are numbered, much more our days.

God giveth unto all life and breath and all things; and hath made of
one blood all nations of men, for to dwell on the face of the earth,
and hath determined the times, before appointed, and the bounds of
their habitation. For in him we live and are moved, and have our
being; Ac 17:25-26,28. Observe: 1. God is the giver of animal life as
well as every thing else.-- 2. He has multiplied us all from one stock,
viz. Adam.--.3. The times, i.e. the proper seasons of our birth and
death, and of all that we shall do or suffer between the starting-post
and the goal, are determined, or marked out with certainty and
exactness by himself.--4. This determination or adjustment of our
times is not a modern act of God, arising ‘e re natu, or from any
present emergency of circumstances and situation of affairs; but a
determination inconceivably ancient. The time was fore appointed,
even from everlasting: for no new determination can take place in
God without a change, i.e. without the destruction of his essence.
Quaevis mutatio mors est.--5. The very places which people inhabit
are here positively averred to be determined and fore-appointed of
God. And it is very right it should be so. Else some places might be
overstocked with inhabitants, and others totally deserted: which
would necessarily draw after it the most pernicious consequences: as
stagnation of agriculture, famine, pestilence, and general ruin to the
human species. Whereas by virtue of God's having fore-appointed
and determined the bounds of our habitations, we are properly sifted
over the face of the earth, so as to answer all the social and higher
purposes of providential wisdom.--6. If Deity has condescended to
determine in what particular places our bodies shall dwell, why
should it appear strange that he should also determine how long our
souls shall dwell in their bodies? Adverbs of time are no less
important than adverbs of place. Nor, indeed, could omnipotence
itself determine the ibi without likewise determining the quando and
the diu.--Especially, when we consider, 7. That in him we every
moment live, and are moved, and do exist.

Moreover, if Christ's own testimony will have any weight with self-
determinationists, the following text, exclusively of all others, will
set the point above dispute: where our Lord roundly affirms that he
himself keeps the keys of hell and of death, Re 1:18. Which
declaration holds true, in every sense the words are capable of. He



openeth, and no man can shut: and shutteth, and no man can open,
Re 3:7.

Nor is Divine Providence the distributor of death to man alone. The
very beasts themselves, which are, by many, supposed to perish
utterly, are immortal until God cut their thread. Thou hidest thy face:
they are troubled: thou takest away their breath: they die and return
to their dust; Ps 104:29. It should be remembered, that this is more
directly spoken concerning those small and great beasts, and
creeping things innumerable, which inhabit the sea. So that fishes
themselves, from a whale to a perriwinkle, have the Creator himself
for the disposer of their lives and the determiner of their deaths!

From the evidence alleged, concise and superficial as my allegations
have been, we may fairly (and I think unanswerably) conclude that
contingency has nothing to do with births or burials; and
consequently, that chance never yet added, nor ever will add, (i) "a
single unit to the bills of mortality."

(1) For this phrase, a single unit to the bill of mortality, see Lord
Chesterfield's Letters, Letter 336.

If therefore, the initial point whence we start, and the ultimate goal
which terminates our race, be thus divinely and unchangeably fixed;
is it reasonable to suppose that chance, or any free-will but the free-
will of Deity alone, may fabricate the immediate links of a chain
whose two extremes are held immovably fast in the hands of God
himself?--Impossible.

CHAP. VII.

THE SUPPOSED GLOOMINESS OF NECESSITY
CONSIDERED.--THE ORIGIN OF NECESSITY.--CONCISE
VIEW OF MANICHAEISM.--THE NATURE OF EVIL
ENQUIRED INTO.--CURIOUS CONVERSATION-PIECES OF
THREE MODERN PHILOSOPHISERS.--SEVERAL
ASSEMBLIES OF DIVINES VINDICATED.--ARMINIANS
THEMSELVES ULTIMATELY FORCED TO MAKE
NECESSITY THEIR REFUGE.--CONCLUSION OF THE
PRESENT ESSAY.

1. GREAT declamatory pains have been taken to set the system of
necessity in very "gloomy" point of view: and to misrepresent it as



made up of nothing but clouds, and shades, and thick darkness. The
same has been said of religion at large, and of virtue itself. But are
virtue and religion therefore deformed and black because their
beauty and lustre do not strike a libertine eye? No more is the
scheme of necessity tinged with real gloom on account of a proud or
prejudiced free-willer's being pleased to assert it.

"I have sometimes beheld," says an elegant writer, "a ship of war,
several leagues off at sea. It seemed to me a dim, cloudy something,
hovering on the skirts of the horizon; contemptibly mean, and not
worthy of a moment's regard.--But as the floating citadel approached
the mast arose. The sails swelled out. Its stately form, and curious
properties struck the sight. It was no longer a shapeless mass, or a
blot in the prospect: but the master-piece of human contrivance, and
noblest spectacle in the world of art." Hervey's Theron and Aspasio,
Dialogue 5.

Arminianism, if you please, is a region of darkness: but necessity, a
land of (k) light. For I should be glad to be informed wherein
consists the cheerfulness of believing that the greater part, if not the
whole, of sublunary events, even those of endless concern not
excepted, are delivered over to the management of an imaginary
goddess, called Chance; the mere creature of a poetic fiction, and the
most unmeaning sound that was ever admitted into language? "Oh,
but we deny chance, and maintain free-will." Be so good as to shew
me how you can maintain self-determining free-will, without setting
up the blind daughter of Oceanus upon her pedestal? If the will of
man be free, with a liberty ad utrum libet, and if his actions be the
offspring of his will, such of his actions which are not yet wrought,
must be both radically and eventually uncertain: as depending for
their futurition on an uncertain cause, viz., on the uncertain volitions
of an agent who may or may not incline himself to the performance
of those actions. It is therefore a chance whether they shall ever be
performed or no. For chance and uncertainty are only two words for
the same idea. So that every assertor of self-determination is, in fact,
whether he mean it or no, a worshipper of the heathen lady, named
Fortune, and an ideal deposer of Providence from its throne.

(k) The pretended gloominess of necessity is urged, with most
appearance (and it is but appearance) of plausibility, against that
branch of Scripture-metaphysics which relates to the decree of



reprobation. Let me for a moment weigh the pretended horror of this
principle; a principle which occurs so positively and repeatedly,
again and again, in almost every page of the Bible, that the existence
of God does not admit of more strong and explicit proof from the
inspired volume, than does the awful reality of non-election. What I
here mean to observe on this subject, I shall give in the words of part
of a letter, which I lately sent to a very eminent Anti-Calvinian
philosopher, Dr. Priestley. "Why are Calvin's doctrines represented
as gloomy? Is it gloomy to believe that the far greater part of the
human race are made for endless happiness? There can, I think, be
no reasonable doubt entertained, concerning the salvation of very
young persons. If (as some, who have versed themselves in this kind
of speculation, affirm) about one-half of mankind die in infancy;--
And if, as indubitable observation proves, a very considerable
number of the remaining half die in early childhood;--And if, as
there is the strongest reason to think, many millions of those who
live to maturer years, in every successive generation, have their
names in the Book of life: then what a very small portion,
comparatively, of the human species, falls under the decree of
preterition aud non-redemption!

"This view of things I am persuaded, will, to an eye so philosophic
as your's, at least open a very, cheerful vista through the 'gloom'; if
not entirely turn the imaginary darkness into sunshine. For with
respect to the few reprobate, we may, and we ought to, resign the
disposal of them implicitly to the will of that only king who can do
no wrong: instead of summoning the Almighty to take his trial at the
tribunal of our speculations, and of setting up ourselves as judges of
Deity."

I might have added that the purpose of God according to election is
not restrained to men either of any particular country, or age of time,
or religious denomination. Undoubtedly, there are elect Jews, elect
Mahometans, and elect Pagans. In a word, countless millions of
persons whom Christ hath redeemed unto God, by his blood, out of
every kindred, and tongue, and people, and nation. Re 5:9.

Only take a fair and dispassionate survey of the matter as it is; and
the Arminian outcries will be found a vox, et praeterea nihil. For
who can count the dust of Jacob, or the number of the fourth part of
God's elect Israel?



Could Providence be really dethroned with as much ease as its
influence is denied, dreadful indeed would be the state of things. For
my part, I think that all the cheerfulness lies on the side of necessity.
And for this plain reason: because that infinite wisdom which made
or permitted us to be what we are, and to be circumstanced as we
are, knows better what to do with us than we can possibly know how
to dispose of our own selves.

It is my happiness to be convinced that my times are in God's hand,
Ps 31:15 and that his kingdom ruleth over all, Ps 103:19. If any
others can extract comfort from considering themselves as vessels
sailing over a dangerous ocean, without pilot, without chart, without
insurance, and without convoy, to a coast unknown; much good may
their comfort do them. I desire none of it.

Gloomy as the doctrine of Christian necessity is ignorantly affirmed
to be, it is the only principle upon which any person can truly and
consistently adopt that animating apophthegm so perpetually in the
mouth of St. Chrysostom, Blessed be God for every thing that comes
to pass!--Whereas the genuine language of an afflicted free-willer is,
Alas! alas! what an unlucky accident was this! The very exclamation
which might be expected to issue from the lips of a melancholy,
desponding atheist.

If unreserved resignation to the wise and fatherly disposals of God;
if contentedness and complacency within our several spheres and
stations; if thankfulness for the blessings we enjoy; if the exercise of
candour, lenity, and compassion toward our mistaken, our
offending, and our afflicted fellow-creatures; if humility, and a deep
sense of our absolute dependence on the arm of omnipotent love for
preservation or deliverance from evil, and for the continuance or
increase of good; if the pleasing conviction that nothing can hurt us
except God's own hand first sign the license; if a just confidence that
he will never sign any such license but to answer the best and wisest
ends; if an unshaken persuasion that whatever he does is, and must
be, absolutely and directly right, and that whatever he permits to be
done is, and must be, relatively, conducively, and finally right:--If
these lovely virtues, and felicitating views (virtues and views which
no necessitarian can consistently be without) have any thing gloomy
in them; it will follow that the sun is made up of darkness, and that
beauty itself is a complication of deformity and horror.



When Mr. Pope penned the following verses (in which the
philosophic inferences from the doctrine of necessity are summed up
with equal truth and elegance), I cannot bring myself to suppose that
the poet was in a cheerless, melancholy frame of mind. So far from
being able to observe the remotest vestige of gloom, I see nothing in
them but the lustre of unmingled light, and the triumph of exulting
joy.

"Submit.--In this or any other sphere,

Secure to be as blest as thou canst bear.

Safe in the hand of one disposing power,

Or in the natal or the mortal hour.

All nature is but art, unknown to thee;

All chance, direction which thou canst not see
All (1) discord, harmony not understood;

All partial evil, universal good.

And, spite of pride, in erring reason's spite,
One truth is clear; whatever is, is right."

(I) All discord, i.e. all the seemingly irregular and contrarient
dispensations of Divine Providence.

If, together with the philosophic, we view necessity through the
evangelic medium; nothing will be wanting to render the survey
complete. Christian necessitarians, having sung with Mr. Pope, can
also sing as follows in those cheerful lines of the late excellent Mr.
Hart:

"This God is the God we adore;

Our faithful, unchangeable friend:
Whose love is as great as his power.
And knows neither measure nor end.

'Tis Jesus, the first and the last,

Whose Spirit shall guide us safe home
We'll praise him for all that is past;
And trust him for all that's to come."

And so much for the pretended gloominess of necessity. Or in other
words for the AEthiopic complexion of that dismal, melancholy
doctrine which most dolefully asserts that all things, without
excepting the worst, work together for the glory of God, and for
good to them that love him. Ro 8:28. "Dri-plorable news indeed," as



an old lady once expressed it.

2. To shew his skill in history and genealogy, Mr. Wesley traces the
origin of necessity. And thus he makes out the pedigree.

"That man is not self-determined; that the principle of action is
lodged not in himself, but in some other being; has been an
exceeding ancient opinion: yea, near as old as the foundation of the
world. It seems, none that admit of revelation can have any doubt of
this. For it was unquestionably the sentiment of Adam, soon after he
had eaten of the forbidden fruit. He imputes what he had done, not
to himself, but another: the woman whom thou gavest me. It was
also the sentiment of Eve: the Serpent he beguiled me, and I did eat.
It is true I did eat, but the cause of my eating, the spring of my
action, was in another."

Waiving all notice of the grammatical and the logical inaccuracies
which adorn this paragraph, I shall with its author's leave carry the
antiquity of necessity somewhat higher up.

God himself is a necessary being. He existed, and could not but
exist, without beginning. He exists, and cannot but exist, without
end. Necessity, therefore, is co-eval with, and inseparable from,
Deity; i.e. it is truly and properly eternal: as all his other attributes
are. [ would term necessity, in this view of it, necessitas prima.

With regard to Adam, he was sufficiently instructed in the doctrine
of necessity during the state of innocence. He could not but know
that he existed necessarily, and that every circumstance of his
situation was necessarily determined by a superior hand.

For example. When he was well awoke from that deep sleep into
which he had been necessarily cast, without his own consent first
had and obtained: was not that single incident (especially when he
adverted to the important effect of it) more than enough to impress a
reflecting mind with the idea of necessity? The very missing of his
rib which he had involuntarily lost on the occasion, must have made
him a necessitarian, supposing him to have been, what I make no
doubt he was, a man of common understanding.

Eve, likewise, could not but know that she was necessarily made,
necessarily placed in Eden, and necessarily consigned to Adam.

I conclude, therefore, that the first man and his wife were



necessitarians, antecedently to their fall. And if they afterwards
endeavoured to account for their fall upon the principle of necessity,
I must declare that, for my own part, I see neither the impiety of the
attempt, nor the lameness of the reasoning.

"Oh, but this makes God the author of their falling." By no means in
the world. It is the Arminian hypothesis which represents Deity as
either unseasonably absent from the place, or as looking
unconcernedly on, while his feeble creature Eve was chopping
unequal logic with a mightier and more artful being than herself. It
is the free-will scheme which lays original sin at the divine door, by
supposing that God stood neuter throughout the whole affair; though
he knew (if Arminianism will allow him to have foreknown) that no
less than the ruin of all mankind would be the consequence of that
neutrality.

When we say that the fall of man came necessarily to pass, it is only
saying that Satan is neither too strong nor too wise for God; and that
Satan would not have proved too strong or too wise for Eve herself,
had it been the will of God posuisse obicem, i.e. to have hindered
Satan from succeeding. Now, if it was not the divine will to bar the
enemy from succeeding, and if it was really foreknown that without
such bar the enemy would succeed; and if God could, without
injustice, actually forbear at the very critical time, to put an effectual
bar in the way, though he certainly had power to do it: the inference
is invincible, that Adam and Eve fell necessarily.

Nor is God's decree to permit the fall liable to any one cavil which
will not hold, with equal, or with stronger force, against the actual
permission itself. "But why did God decree to permit the fall, and
permit the fall according to his decree?" For reasons, the whole of
which he has not thought proper to communicate. He giveth not
account, to any, of his matters. Job 33:13. And this is too good an
answer to so daring a question.

Let me give our free-willers a momentous hint, viz., That the
entrance of original sin was one of those essential links on which the
Messiah's incarnation and crucifixion were suspended. So that if
Adam's fall was not necessary (i.e. if it was a precarious or
contingent event), it would follow, that the whole Christian religion,
from first to last, is a piece of mere chance-medley: and



consequently cannot be of divine institution. Arminians would do
well to consider whither their principles lead them.

3. The true necessity is, toto caelo, remote and different from
Manichaeism: as indisputably appears on comparing the two
systems together. Not to observe that St. Austin (who in his earlier
part of life had been (m) entangled in the Manichaean net) was
ultimately confirmed in his resolution to renounce those heresies, by
reading the epistles of that illustrious necessitarian St. Paul.

(m) "The Manichaen scheme," says Mr. Wesley, "was formerly
espoused by men of renown: St. Augustin in particular." But I will
do St. Austin that justice, which this gentleman withholds, by
adding, that God converted him from Manichaeism while yet a
young man; and several years before he was so much as baptized
into the Christian Church. The Methodist goes on: "Manichaeism is
now so utterly out of date, that it would be lost labour to confute it."
Herein he is, to express it as tenderly as I can, utterly mistaken in his
reckoning. I shall clearly prove a page or two hence, that he himself
is, in one respect as much, and in another respect, abundantly more,
a Manichoe, than either Scythian, Budda, or Manes.

Mr. Wesley, by a very singular mixture of Manichaeism,
Pelagianism, Popery, Socinianism, Ranterism, and Atheism, has, I
believe, now got to his ultimatum. Probably he would go still farther
if he could. But I really think he has no farther to go.--Happy
settlement, after forty years infinity of shiftings and flittings hither
and thither!

"Thus weathercocks, which for a while,
Have turned about with every blast:
Grown old, and, destitute of oil,

Rust to a point, and fix at last!"

Manes, from whom Manichaeism is (though very inaccurately)
denominated, was by birth a Persian, and flourished toward the close
of 